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to Israel and to His church ...''. This answer is untrue | 
historically, because it is impossible to point to any church | 
teaching (besides the modern generation of theciogical writers) 
which is content to regard the Bible as a mere record. Both the |  
Bible and the seachins or Lke churen as this 2s expressed in 
every church corfession, whether Iroteetant or Roman Catholic, 
regard the words of scripture as tne words cf God. The refusal . 
to gdentify the Bible with-the word of God is made still more 
explicit in the question which follows - "Where then (my an is) 
is che werd or God vo. be found am 5% ess?" And th 
answer Is nos, “an che Bible bux "ir de: Erich, 35 ho eh 
these two sources were separate or in contrast. Morecver 
ordinands ere no longer asked "bo you unfeignediy believe all 
the canonical scriptures of the Old and Testaments |. nor are 
they required το cee "I do believe then", In this way 
Canadian clergy of the future will bs de.ivered from uns falsehood 
which so many of their brethreu in the Anglican communion have 
been willing to utter at the sclemn moment of their ordination 
and which has brought its Own retribution in cur denominazion, i 
for in spite of the Canadian book, God is a Gcd of judgment.  ל

To adopt an attitude towards the sible lower than that 
adopted by Christ | -  8םגפ  2005 6,5168ת 12046830 lower than the waole 
Christian church's attitude towards scripture in the pass, is not 
a way forward. 

Tne Catechism contains a CE deai of non  סב 83 
teaching. Thus bishops are equated with apostles; but in the New 
Testament it is bishops and presbyters who are synonomous. 
Similarly, we may ask what is the biblical ground for the state- 
ment of the Catechism "The work of the Churca in the worid is to 
offer to God on behalt of alt men: the worship watch 73 His aque"? 
We ought not to make statements Boon: the work of God's church 
apart from God‘s word, and it is groundless. to suggest that God 
is pleased with worship offered to Him "on behalf of" those whom 
God has given up to His just judgment because they have refused 
to have God in their knowledge and whe hold down the truth in 
unrighteousness. The scriptures make abundantly clear that God 
does not accept the worship of the disobedient. The phrase is a 
lorse one covering much more than the scriptures warrant. 

  

The second principle which seems to underly some of ue 
changes is theological indifferentism which has sprung into 
prominence in Anglicanism in the last thirty years. 8 
could suggest that either the Tractarians, or the Evangel icals Of 
8 generation ago subscribed to theological indifferentism, Ἐν 
igs aiso a vice constantiy shunned in Roman Catholicism. For 
example, only last week Bishop N when asked at an cecumenical 
nocbing why the Roman Catholic Church insisted that prayers at 

united services shouid be said by Laymen, replica: , "People ask 
what the Catholic Church is afraid of in nn of combined 
services. What we are atraid of is religious ingiffe rentism; 
that some people will come to think that one lie os is as gcod 
as another". Theological indifferentism characterises modern 
Anglicanism to such an extens that the word 'heresy' now refer 
exclusively to something in the distant past. Theological 
indifferentism comes to lignt in the new Canadian Prayer Book 
n several places. For example, in the Calendar we note that on 
the same page Thomas Moore and Willian Tyndale ax 5 celebrated 
as Martyrs. True they diea within a year of cach other and 
shey both died heroically, but one died because he affirmed shat 
she Pope had a God-given headship of the church and the other 
64166 because he denied it. We can commend the charity which 
shinks well of both these men, but we cannot commend the vheology 
which thinks them both witnesses to che truth. 
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13 theological indifferentism wiich has called out 
the strange language in the prayer for the dead in the Inter- 
cessions. It would seem that the intention is thet the language 
should be capable of being taken eitner as = prayer for the dead 
or not a prayer for the dead; as though it dicn't matter how the 
worshipper is to think about the state of those whe are present 
with the Lord. A similer exemple of theologisal irdifferentism 
is the strange syntax of th& prayer of Remembrance. Again the 
intention would seem to be that the language should ve capable of 
two contredictory meanings, reflecting tro racically opposed 
coneepts of the Holy Communion, whetier we are primarily offering 
something to God, or receiving scmethine from Gcd., as tnoueh the 
church took the view that it dia no À ratter what the worshipper 
a On this imoortant  טס This is of course a  keeping 

ith the ambiguity which is the σερ το. feature of the Ceylon 
תפ%  1500הת  of church union cemmended by ב ο... 

  

The third principle which ssems to underly the changes 
is the desire to move in an unrefcrmed direction. This is 
specially clear in the revision of the Hely Communion. Some of 
these changes are slight and hardly worth novicing, some more 
important, but none apparently were intrcduced to ecnform to 
Seripture more closely. However, if there is to pe any alteration 
of our 1662 rite it ought te be to beine 75 more no Kine wit 
the Bible „net ayay Lrom it. 

As examples of the movement away from the Bible towards 
traditional catholicism may be mertioned: 1. The title page for 
the Administration of the Lord's Supper (This is the only service 
which is given the honour of a title page) omits the New Testament 
title of The Lord's Supper" (which emphasises that the essence 
of the service is in the eating and the drinking) but 95 includes 
the non biblicéi, though of course aneient end honourable title 
of “Bucharist" but which referred originaily to the incidental 
feature of the normal giving thanks for the bread (and which, 
ironically, has mo coumterpart In the present service) and “ot to 
the essential act of the sacrament. 

2. The concept of the offering of a realistic rather 
than a metaphorical sacrifice is strengthened. 0. In the New 
Testament all uses cf the word “sacrifice” apart m Christ's 

  

  self-oblation of Himseif on Calvary are ο. οι. They are 
the adaption of the Old Testament realistic lan guage of nS 
to the New Testament situation where Christian wo  רב רכס 35 In the 
Spirit. In the Christian dispensation material szarifioen are 
never offered to Ged directiy, but by way of obedi ae Fils 
command to love our ee The 600690 0: en 2 0 
sacrifice is strengthened in the Canadian book in nee WE 
&, ne prayer of Obletion ss brought forward before ה à 
so increasing the possibility of ambiguity in ty oe ers 
our sacrifice CL praise and thankssivine". The New Testament 

סר קר 1מה  01 this chrase Sacrifice. of preise" makes i clear that 
it is a metaphorical sacrifice by adding the words "that is, 
the fruit cf lins which make confession to His Names. τν tnis 
phrase is to be put into a more ambiguous position by placing it 
before the command "Feed on Him in your hearts with thanksgiving", 
which accompanies the eating and the drinking, %ı en the Dibiicar 
addition must be included to eliminate the ambiguity anc to keep 
the meaning cf the phrase biblicai. An adüi-ionai point may be 
mentioned. in the order for a cons oz Of e church there are 

two prayers which take the Lord's Supper as their tacme. Me 
prayer thas Your sacrifice Of praise and ee which is 
here offered unto thy divin: ו pot be acceptable Unto 
thee" precedes the prayer for a worthy reception, which again 
strengthens the suggestion de ne that. ihn this book our 
sacrifice Of praise is not. tne 0 consequence and purpose 
of receiving the body and blood of Christ through faith, and so 
is scmething other Sher a thank?ul heart, which is the essential 
meaning the phrase has in the New Testament and in 1662. 
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the rubric which direcss that the alms for th 
devotions of the people collected by te deac 
wardens shall be brought to tne priest wno shell humbly pres a 
and place it upon the holy table. Here the Dares 36 “humbly prese 

το God but as made 
ut it has 

ae to otfer God 
those who bring it. 

u
r
 is defensible as the collection is not given 

in God!s name for the needs Of Sur neighbours. 
obviously led to the concept thas 1% is perma 
bread and wine which is later to be eaten by 
This is not New Testament worship. The action of presenting the 

to two guit 
  bread and wine and presenting the alms belong   

different categories, but because of the contu 0 ea in 
the Canadian book as to what humbly presenting the aims given 
for the poor implies, it is tetter that in any future revision 

 "of the 1662 book these words "humbly presentהיה סת ה קמ 
the alms should be omitted. They certainly should not be included 

: ג 

for the Lord's with regard to the bread and wine to be used 
Supper. The Revisers of 1662 rejected the suggestion that the 

t we may conclude bread and wine should be ‘offered up', so tha 
that any 'offering' at this point contravenes a principle of 
worship of 1662 

ο. The concept of offering is further strengthened by the 
of the congrexzation provision for a formal procession by members 

up to the holy table with the bread and the wine which as we have 
seen the minister is to presens to God. In this way the biblical 
truth that the service depicts God's movement to us, brought 
out by Cranmer's phrase “we receiving", is effectively obscured 
by the false notion that the main emphasis of the service is 
whet we offer, offerimus which is the corresponding phrase in 

vrinecea  i02017  ב
ntirely out. of 
envireiv in context 

atholic use of thes 
a burden to e New 

nin mental gymnasti 

ed as 2 compulsory 
Itiy For oS use 
thy servant". Now 

the Roman mass. 

ad. The Benedictus and the Agnus Dei are exp! 
the order of service but in a place which is 
context witn their New Testament meanings hut 
with the meaning given to taem in the Roman C 
phrases in this vlace. They therefore become 
Testament attuned a requiring from 
every time they are heard. 

4. Prayers for the dsad are includ 
τον of the Communion service and more explic 
n the burial of the dead, e.g, "Give rest to 5 4 

aad the many injunctions in Holy Scripture about prayer there 
5 extraordinary, ir 
taes the man ot God 

טסה  Gf God vin 
emposs2ble ro th 

ver gces to be  לו
st, to use a Book 
uggest the contrary. 

is a0 injunetion tO pray for the dead which i 
scripture is given as a sufficient guide "so 
might be completely furnishea to every good w 
truth desired such prayers. Moreover it is i 
who believe that at death the Christian belie 
Christ seated in the heavenlies, and is at re 
of Common Prayer containing petitions which s 
Arprete 6, 22 4 were Observed, would prevent prayers for the 
dead forming part cf common prayer. 
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5, N most unsstisfassory feature cf the Holy 
Communion service is the anamnesis. It ig worth noting that the 
Reverend Roland Palmer כ a en article on the new Canadian 
Prayer Book (he was a member of a Revision Comnittee) 
stated that at one of the ae t meetings où the Revision Committee 
the question was esked "On what were the major revisions needed?" 
Someone at once said the offertory, and somecne eise tine 
anamnesis. Both these points have been inciuded in the new 
Prayer Book. The sentence wnich has seen 86886 to the prayer 
of consecration containing she anamnesis is an extraordinarily 
difficult cne to construe. Doubtless evangelicals thought that 
they had secured, by tne adaition ‘of the “in this sacrament" a 
statement that the anamnesis is the eating and the drinking. 
Actually in the New Testament the anamnesis is à consequence 
(i.e.. 2 logicai, not necessarily temporal, consequence ) of the 
eating and the irinkine. προ πιο ασια Chriss. Tant ar vo se, 
Neat and drink", eig AvauvroLv, We eat and drink, following our 
Lord's command, with 6 view to (bc) remembrance. As often as 
we eat this pres id and drink this cup we preclaim (Ser ב 
the logical consequence of these actions) the lord's death. “he 
anamnesis is not the reciting of Christ's actions, let alone the 

. Offering Of some object to God, mor even 15 1% tie catins amd 
“idwimxcine., but it is a Tosiea! conssquence ος th is eo in the 

heart of the faithful believers . However a st riet analysis of 
the syntax of the sentences effectively excludes the Eva eee 
and Cramnerian concept and substitutes the service itself, heading 
up 60 the offering "this our sacrifice Of praise and  הכו
as the anamnesis. No other meaning can be given to the sentence 
in view of the subordinate clause "with all thy holy church" 
which modifies the main clause "we make the 0007181". This 
subordinate clause effectively excludes the eating and the drinking 
from being the thing commanded to be done, as it is in the New 
Testament, because we cannot be said to eat and drink "with all 
thy holy church". It leaves, therefore, as the only alternative, 
the Roman concept that the whole church is present when the mass 
is offered aS a sacrifi e to God. Beczuse of this clause “lone 
i judge it is impessibie for trained in evangelical theclogy 

to worship God thrcugh this Canadian form of the Communion service. 

2e 
  

6. The prayer of tasnkegiving has had omitted from it 
some important phrases. For example, the good works which God has 
prepare for us to walk in. Why the onission? Similarly after 
theirs through hope of Thy everlasting kingdom", the important 
phrase "by the merits of our Lord and Saviour Jesus Christ" has 
been omitted. Why? It now gives the impression to the casual 
worshipper that all we need do to inherit Heaven is to hope. But 
more importantly the words "vouchsafe to" are omittec before the 
words "feed us", as well as the phrase "who have dulv received 
these holy mysteries". The effect of these omissions is to 
confuse the sign with the thing signified and thus to overthrow 
the nature of the sacrament. Moreover, by omitting the reference 
to the promise cf God the truth that Faith is the only means 
whereby we feed on Christ is obscured. This omission moreover 
makes nonsense of the whole paragraph for it chenges the reference 
of the deponent clause "assuring us thereby of thy favour and 
soodness towards us". Me antecedent of "thereby" im 4068 
God's promise, embodied in the sacrament and taken hold of by us 
by "duly receiving". Fut now the orly anvecedent remaining is 
the invisible action of God in spiritually feeding our souls. To 
describe this act, however real it be, as an assurance, is a 
meaningless linguistical absurdity. It is 2 pivy that the 
Canadian Prayer 300k has inserted so many things between the 
recitation of our Lord S command “Po this" anc  0שמס or an, 
i.e. the taking ard eating of the bread and wine. In 1662 the 
word "Amen" was inserted and if revision is to be made this should 
be omitted, but Canada has not only retained the Amen but has 
inserted a prayer of colation, including the so called anamnesis, 
as well as a mutual salutation and the prayer of humble access 
and a short period of silence. The 1552 rite is more exceilent,
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although less traditional than tne 1549 in this respect, and it 
ig a pity to apdamenıt. 

Another direction away from the 210186 cowsrds Romanism 
is the lowering of the eas number 9° those whe communicate 
with the minister to one. Modern ccnditions witn increased poru- 
lation and moter car at require larger congregations 
when the Lord's Supver is administered. not smaller. By raising 
the required number we woulé prevent sectional communion services, 
so out of keeping with the character of the cuurch as the body 
ee Christ, and we would impose a moral HR on every true 
nember cf the congregation to be present when the Lord's Supper 

ae administered in order to ensure that sufficient numbers were 
present. 

it may be noted that the minister is given opportunity 
to make biddings for prayers not provided for in she printed 
text, It is a pity that the opporturity to experiment in a New 
Testament direction by providing for members of the congregation 
to suggest biddings or even to contribute prayers themselves was 
not taken. 

The new Confirmation Service is a most unfortunate 
document and fulfils the condemnation of the Thirty Nine Articles 
that Confirmation is 4 corrupt followine of cue Apostles: The 
whole character of the service as defined in 1562 has been changed. 
The homily "OF Common Prayer and Sacraments" defines the essence 
of Confirmation as “Confirmation cf children by examanine chem 
of their knowledge of the Articles of the Faith and joining 
thereto the prayers of the church fcr them", and the Preface of 
1662 makes clear that the purpose of the service is "to the end 
that the children being now come to the years of discretion and 
having learnt what their godfathers and godmothers promised for 
them in baptism they may themselves with their own mouth and 
consent openly before the church ratify and confirm the same and 
also promise that by the grace oe God “hey will moreover endeavour 
themselves faithfully to observe such a s'. And the bishop 
immediately proceeds to ask Do” you here renew the promise and 
vow made in your name on ie baptism ratifying end confirming 
the same?" But in the new service this purpose has dropved merely 
ANGLO & prior condiston, and ee purpose of the service now becomes 
explicitly the laying on of hands which was a consequence rather 
then the main purpose in the 1662 book. To strengthen this change 
ος meaning of the service the new book drops the word confirm 
where it is used twice in 16€2 in ratifying the baptismal promise 
and inserts it in connection with the bishop's prayer for strength- 
eming with the Holy Ghost (mot im 1662). Morevoer, tue Canadian 
Order tor Contivmatiom calls 4 "the Zpossolse site oe ce 
laying on of nands" and quotes the Epistie to the Hebrews es 
describing Confirmation as "one of the first orimneiples ©, 
Christ". These bold asseverations cannot be supported by nonest 
exegesis of the scripture, nor have the two etions from lets 6 
and 19 which are included in the service any direct relationship 
t0 Our Service of Conf mation. 

Ic 
ai 

In conclusion it may be asked again which of the many 
alterations have been made with the object of conforming the . 
liturgy more closely with scripture. after ail, scripturalnes 
has been the most distinctive principle underlying our Anglican 
liturgy. tS scriptural character has been its greatest 
story.
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A further note on the Calendar in the Canadiar 

_ rayer Bcok 
The Calendar is indeed a strange document. Its compil 

do not seem to have understo2d the principle en which the 1562 
Calendar hes been formed. 

in the first English -- ue Ecok of 1549 all the 
black-letter days of the oia Sarım Calender were el, as they 
were not observed ix any way, = ik seemed superfluous to retain 
them simply on paper. Some inconveniense did, ho over, attend 
the complete omission of all black-ietter days, for the simple 
reason that many of them had a social. commercial or legal useful- 
ness in the reckoning of times and 600891028, as for instance in 
the observance cf a Term", so called because It commence 
en or about January 15, waich was ot. Hilary's Day in the old 
Calendar. 

"In 1561, therefore, a Royal Commission revised the 
Calendar and restored a relatively smail number of the oid black- 
letter days. It was made quite clear that these days wer 
restored for secular reasons oniy: they were not days to be 
"observed" in any ecclesiastical manner. 'We have not done iat 
said a statement issued by authority in 1564, "because we hold 
them all for saints, of whom we do not esteem some to be even 

nong the good ... but that they may be as rotes and marks of 
some certain things, the stated times of which it is very important 
to know, and ignorance of which may be a disadvantage to our 
countrymen 

"This Calendar was, with three additions, the Calendar 
dopted in the 1662 Prayer Book. The Table of Feasts which appear | 

'ntroduction to our Prayer Book makes it quite clear that 
the red-letter days are 'f ts to be observed in the Church η 
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however το invent nothing of nis own ‘nor to set down anything but 
what some one or other of the blind homanists superstitiously 
believe. ! 

"The Lambeth Conference of 1955 is thus on false ground 
in supposing that ‘the purpose of a Calendar is to increase our 
thankfulness to God and to strengthen ovr faith by regularly recalling 
eee the lives and examples of mer and wcemen who have borne pre- 
eminent witness to the power of the Foly Spirit, and are with us 
in the communion cf saints' (Recommendation 77; note also the 
inaccurate zunzon uncerlying Recommendstior 60 'Ihe Jonference 
recommends that the Church should continue to commemorate the saints 
in three ways: by Red Letter days, Black Letter days, or a 
memorial collect alone')." From the erticle "Bishop Feetham's 
May ""-an- en Australian Churen paper. 
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additional names are not enrolled or commenced 
church". A strange phrase (especial ly as all Christians are saints 
of God) but when we examine the Calendar we find thatonly biblical 
characters have the prefix of "saint", with the exception of the 
patron saints of England, Ireland, Wales and France - on latter 
a nice touch of patriotism: We notice that the saintly ye 
schismatical Thomas Ken is commemorated as are also she Mec abean 
martyrs who alone of the great ones of the Old Testament ee nsation 
are singled out for inclusion in the Caiendar, though not named 
in the Old Testament Calendar of Hebrews 11.
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