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AM I MY BROTHER'S KEEPER?

I INTRODUCTION

There is a story of a frustrated patient receiving non~
directive psychotherapy from a psychologist, who became impatient
at his therapist's refusal to ansuer direct questions. Eventually
he burst out, "Why do you always answer a guestion with a
question?", to which he received the bland reply, "Why shouldn't
I?ll

Qur title takes up the first recorded gquestion directed by
man to God. Earlier in Genesis 3:1 we read of the serpent's
tempting question to Eve: "Hath God said .....?", and in Genesis
3:8 God!s first guestion was that questing one to Adam: "Where art
thou?" In the narrative of Cain and Abel we come to man's first
question and we at once sense a distance between God and man which
has developed. To the Lord's question, "Where is Abel thy
brother?", it might have been sufficient to respond, "I know not".
He preferred to continue with what reads like truculence: "Am I my
brother's keeper?"

In the New Testament, we read the converse of this story. 1In
Luke 10 Jesus responds to the similar question of the Lawyer who,
also seeking to justify himself, asks: "And who is my neighbour?"
The well-known story of the Good Samaritan gives an antithesis of
Cain. Whereas Cain acted against his brother when one might have
expected positive regard, the Samaritan acted kindly when there
was no apparent reason for him to do so. Whereas Cain took life
rather than sacrifice, the Samaritan risked his own life as well
as sacrificing his own comforts. The response to Cain was one of
reproof: "What hast thou done?", whereas to the Lawyer it was a
word of command: "Go, and do thou likewise".

When we put these two stories side by side, it appears clear
that the answer to Cain's question is 'yes'. Yet the guestion

deserves a closer look as so many, implicitly or explicitly, give
the answer 'no'.

11 WHO IS MY BROTHER?

It is essential to establish the scriptural principle that
the Christian's involvement is not restricted only to a concern
for other Christians. There is a very real sense in which we are
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called to go into the world (Mark 16:15), even though we are also
called not to be conformed to the world (Romans 12:2)., There is a

challenge not only to love men's souls. b )
ut al
themselves (Anderson, 1968). 5 so to love men in
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society, and the sin in men's hearts cannot be ignored. Triton
(1970) says it is the Christian's duty "to let men knou that to
flout this Creator's law is not merely a matter of opinion or
temporary fancy, nor is it merely a question of social convention,
but it is basically to rebel against our loving Creator and the
way He made us."

How far do we go? Certainly as far as Scripture directs us.
Paul in I Timothy 2:1 writes: "I urge that petitions, prayers,
intercessions and thanksgivings be offered for all men: for sov-
ereigns and all in high office, that we may lead a tranquil and
quiet life in full observance of religion and high standards of
morality". When we have fulfilled what appears to be our duty to
our brother, Jesus reminds us: "If a man makes you go one mile, go
with him two" (Matthew 5:41).

As a result of the energies of Christians of earlier days,
we have lived until now in a country where the laws of the land
were largely consonant with Christian standards of morality.
Under these circumstances the Christian would rarely become
involved in the law beyond seeking that it should be enforced.
There are major changes occurring in our society calling for
serious Christian thought and action in relation to the lauw.

First, we are seeing laws on the statute books which are
being allowed to fall into disuse, or where the interpretation is
being altered. This is commonly the prelude to law-reform and
consequent loss of protection. The censcrship laws are a good
example of this. They have been challenged and disputed; now,
even while the wording remains the same, those in authority choose
to act as though they did not exist. It then becomes easy to
repeal the law as it is acknowledged what exists is not working.
The potential harm and, indeed, the harm that has already demon-
strably occurred through the liberalisation of censorship for
political motives over the last 3 years, should be enough for
every Christian to be militantly demanding a return to that
protection of the young and weak which has always been a feature
of the Christian ethic.

Second, we see the further stage of law-reform in many areas
of morality, viz. changing or abolition of the lauws

It is bad enough to have the theoretical protection of lay
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overlooked: it is worse when we cannot have the protection of the
law. Supposedly in the name of freedom or civil liberties, laws
on abortion, homosexuality, drugs, etc., are under attack. Ue
should not be deceived by the appeal to freedom. The Christian
knows better than any that true freedom occurs within the law

not without it. He knows that freedom can only be exercised ;ﬂ
the context of responsibility. The Bible makes clear that free-

dom from something only has value if it is
s als SE.
As Dr. Jim Packer writes: o for some purpo

"It means, on the one hand, deliverance from created
forges that would keep man from serving and enjoying
thel? Creator, and, on the other hand, the positive

happiness of living in fellowship with God under His

covenant in the place where He j ;
Himself and to bless." (196). FESRNagEe mandrest

Those who clamour for freedom as
the wider context in which it must app
psychiatrist, Viktor Frankl
tration camp, says:

a principle commonly forget
ly. The contemporary
» who learned much in a German concen-

"Three closely related facto
existence: our spirituality,
bility. UWe have freedom in s
inheritance and envirorment (
who seek freedom to indulge t

IS characterise human
freaedom and responsi-
pite of our instincts,
contra, the permissives
heir instincts) ....
freedom from as a freedom

in ourselves; which one is act

. 2 ualiseg
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(See Darling, 1969).
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it would be a complete antithesis. They go beyond the point of
seeking changes in the law to the abolition of regulations alto-
gether. When the radicals and the revolutionaries were a small
dissident group, alien in thought and aims from the rest of the
community, one might be excused for minimising their impact on
society. Today that is no longer the case and the one who
underestimates the radically destructive element in our society
is dangerously guilty of being a false prophet who cries "Peace,
peace", when there is no peace {Jeremiah 6:14).

There is within our society strong pressure to depart from
traditional Christian standards of morality and conduct, not so
much due to ignorance or inadvertent misunderstanding, as by an
explicit wish to overthrow them. Predictably they find vocal
expression in academic circles, but in terms of impact on
society, their expression in the abolition of the law by
politicians is liable to have far-reaching repercussions in the
absence of a Christian corrective. We therefore need to be more
thorough in identifying those areas where proposed change or
abolition of laws is consistent with Christian insights, and
where, on the other hand, we must be active either in retaining
existing laws or in supporting sound change. Those Christians
who have seen their calling in the law and politics have
received less support than they deserved from evangelicals,
including those with an academic contribution to make.

How far the Christian should become involved and in what ways

has been the subject of a healthy increase in writing by evan-

gelicals in recent years. Guidelines for involvement at personal
and collective levels have been extensively discussed by Anderson
(1968, 1972) and Triton (1970), having received a major impetus
from the recommendations of the Keele Congress in 1967. The

recommendations of the Longford Report (1972) are also valuable,
and one notes that the Committee included several leading evan-

ow this is
freed ’ . a complet om the
ins?b?m'supposedl) achieved through over P g 4 contras? £ d
ibition, which would p coming repression an

That "permissive" view, dirﬁsegiie W aeir, t the thatincee,
Freudian theory, is stil] s* ON9 ago and inexpertly from

rejecting outright, as it j Fflciently LA, B be e
Gliidene ’ 1t 1s perpetuated not because of good
(Eysenck, 1972),

gelicals. The thoroughly biblical exposition by Barclay (1971)
has proved a helpful guide to many. There is a clear consensus
that Christians must be active personally and through the forces
of law to ensure the preservation of Christian standards, as
being best not only for Christians but for all men.

but in spite of it,

OQur responsibility to be involved is clear. James reminds
us, "Whoever knows how to do good and doesn't do it, for him it
is sin" (James 4:17).

rom Christian principles th&® I R R EEEEE=HHS
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Each generation must identify that area of involvement which
is expressive of the needs of the time and tackle it with courage
and conviction. 1In addition, we shall only meet the contemporary
challenges with dedication and effectiveness inasfar as we grasp
the full spiritual perspective of our tasks.

Perhaps because of my own area of professional activity, but
I believe for broader reasons also, I would identify the area of
ethical and moral standards as a vital one for Christian concern
at the present time. Just as Christians have in the past seen
the need for good medicine, education and justice, pioneered the
abolition of slavery, defended the weak, cared Fo; the orphans
and for that matter continue to be active in many of thesg are;s,
so I believe there is currently a challenge to our quality of life
in what some call moral pollution. At the level of personal
concern for the welfare of our brother, there is ample evidence
geople are being harmed; that we are allowing exploitation of
those groups whom Christians have characteristicall rotected;
viz., women, children and the handicapped. % ,

e At f broader level? we see in these assaults on morality a
!iifr fh;;at to the Fam}ly.. Attempts to weaken the family, and
nence society, through the introduction of pornography are openly

admit-zd by Neville (1970). That thj
. ° 1Sy L1 1 ent
portrayal of violence in the media, Wiil ogether with the frequ

destroying both family and society if all

urhindered, is becoming increasingly clear

O0r his brother. The accounts
oth deal with the welfare of
any spiritual implications in

8, in asking how far we should
ill go further than others would

€ within yhj hlems
Paul reminds us: oo L E

ith§rs with no direct mention of
hEl? Tesponsibility. Nonetheles
99, it would seem the Christian W

i‘r;l 1
frcadse of the eternal perspectivy
2Ie to be viewed,
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"We wrestle not against flesh and blood, but against
principalities, against powers, against the rulers of
the darkness of this world, against spiritual wicked-
ness in high places" (Ephesians 6:12).

Rookmaaker (1970), in his analysis of trends in the arts,
also underlines the spiritual aspect of his concern at the
changes he documents. He and Schaeffer (1968) make the link
between pornography and a calculated assault on Christian values
which started in subtle ways but is now becoming more explicit
(Facius, 1971).

IV WHO IS MY BROTHER'S KEEPER?

It may appear self-evident from what has gone before that the
call to be our brother's keeper is addressed to Christians. It
might also then appear to follow that I am advocating that indiv-
idual Christians, local congregations, other groups like the
I.V.F. as well as the Churches at an official level, should be
involved in these areas of welfare and morality.

It is therefore necessary both to restrict and toc extend the
implications of answering Cain's guestion. First, there are
grounds for believing that Christian involvement should nct be
such that other responsibilities are overlooked. The lccal con-
gregation has a responsibility for evangelistic outreach and
pastoral care, emanating from the worshipping fellowship. Inter-
denominational organisations like I.V.F. have a specific task of
evangelism which must take priorifty. Involvement in related
activities must be assessed as to the extent to which they are
congruent with this goal. The involvement of the Evangelical
Alliance in TEAR Fund and in the Festival of Light indicates
clearly that evangelism must not be interpreted too narrowly.
Beyond these specifically Christian organisations there appears
ample scope for Christians to be widely committed to their
responsibility. Michel Quoist (1965), writing in the context of
poverty and misery, under the title "You are your brother's
keeper", says:

"There is no end to loving others. You may not be
'personally! responsible for the world's poverty and
misery, but you are collectively responsible. And
collective responsibility necessitates a collective
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effort to fulfil that responsibility. Don't think to
yourself: I can't do anything about it anyway ,
because you can do a great deal. Don't dream of doing
great things, but be realistic about what you can do
in your own circumstances. First and above all,
commit yourself, within the context of your own life,
to the struggle against injustice through professional
organisations, political parties, unions ..... Public
opinion is a potent weapon and it must be used to
awaken the slumbering consciences of the more
fortunate."”

The context in which Christians express their social concern
must therefore be examined critically. 1In that sense, we must
inswer the question restrictively. Not all organisations are
equally suited for such involvement even though the individual

<hristian must recognise an unfailing personal commitment. On
the other hand, a more extensive answer is al

in the Cain and Abel incident and in the G

It is clear that Abel represents the God-fearing man, while Cain
is the man of the world. 1In the parable, the commendation for
srotherly love goes not to the Levite byt to the outcast Samar-
itan. It appears then, that the challenge to responsible

involvement extends beyond those of Christian conviction to all
nen.

so implicit both
ood Samaritan parable.

tarian good-will, regardless of Ch
that call to be one's brother!
dedicated service to medicine,
fessions. It is important fop

ristian commitment, have sensed
s keeper, most obviously through

1igainst moral pollution.
to that of direct evangelism
ation would be unscriptural.
to go and preach the gospel ca
believer, in that purity of me
it does not follow that this y
filled in a separated fashion,
that all men are called to be oy
should be the closest Co~-operati
to exercise the first initiative
social evils should be the most

s SOmMe have felt that such collabor-
Granting that the great commission
N only be in the hands of the

lder responsibility should be ful-
On the contrary, if it is true

I brothers! keepers, then there
On. 0One could expect Christians
» @S those whose awareness of
sensitised; one could also expect
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a more sustained dedication to the task as there is a greater
awareness of its spiritual implicationsj; nonetheless, if ?he
Christian ethic is indeed the best for all.men,’as we belleue?
then the consequence of Christian initiative will be the mobil-
isation of those of other faiths, and of none.

i in other words, important to emphasise that the :
primai; ;igiigtion for social involvement arises from the doctrine
of creation, and not from the doctrine of redempiion. Th? i
responsibility for involvement then rest§ upon a Z?n. ailur
to appreciate the essential nature of this co-ope?a ion iver
moral and ethical issues will lead to the accusation tha
Christians are seeking to force their own standards on the rest
of the community. It is essential to demovstrate.that suchtan
accusation is false, and this will be rgad%ly achieved as it
becomes clear that in fact the large majority of the com@eg%ty
fundamentally accepts and desires tbose standardstoF‘Chrls ian
morality which have been enshrined in law for centuries.

The Longford Report's (1972) opinion was that

Uthe Church is entitled to have its view «... bgt is
it entitled to impose this view on o?hers? ?t.ls a
long time since the Church has been 1in a p081t13n to
impose its views. It certainly cannot do ?D to zyb...
On the one hand, private morals cannot be impose 'i
law. On the other hand, the law can support morality
to which the vast majority agree. Most peopli want a
country where sound morality - 1n the.brgades sinse'-
has public encouragement. So the Christians mus Esln
the broadest measure of public consent by putting the

i LAl
case for Christian morality.

v INVOLVEMENT BY THE CHURCH

A concern for the welfare of our brothgr, in t:e veryfwldest
sense of the term, has been one of the gardlnal Feahuriztio d
Christian witness throughout the centurlesf 128 EZnE:teuchn ;
"Lave thy maighbour™ hed jte mtigims Baph g S48 GEFHERE this
(Leviticus 19:18), but Jesus extended the imp 1cat0 L L i
law when He taught in Matthew 5:é44, "But 1 say ;nto {hpé s
your enemies, bless them that curse you, do goo A Ch"st'
hate you ,...." This spirit was so clear among e ristians
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themselves that they were recognised by the love they showed for
one another, but Jesus was the great example for loving to the
extent of His own command, when on the Cross He prayed: "Father,
forgive them, for they know not what they do". (Luke 23:34).

There are those who would accuse the Church of irrelevance
in contemporary society, of having no message, and failing to
come to terms with the evils that surround us. Paradoxically, it
ceems to be the same voices which are heard where the Church is
zctive, protesting, "Why don't you mind your own business?" 0One
hears the cry that Christians are not concerned enough about
poverty, racialism or war, yet when the leaders courageously
speak out, as did the Bishops on poverty in Australia last year,
the cry becomes "The Church should keep out of politics."

Ciearly such protests are the voices of the knockers, who
are always displeased at constructive action. Let us not be
ashamed of the witness in material terms that Christians have
shown over the centuries. (Quite apart from the inestimable
penefit to the world that has come from sacrificial evangelism
in every part, we must record the benefits in terms of medicine,
cducation, government and provision of codes for living which
rave transformed individuals and nations. When I hear it
sugoessted that we ought to give more for famine relief or do more
for the under-privileged, I would agree, but not without saying
‘hat the record of Christian witmess in all these areas of need
remains a living tribute to men of faith and dedication. That
the State can move in to so many areas of welfare arises because
tt 2 foundations were laid in so many cases by Christians acting
either individually or collectively. Not only in the past, but
equally today, sacrificial service by men and women of God in all
walks of life, but especially in missionary contexts, enables US
Lo talk today of human rights and expectations for all which once
lay only with the feuw.

When we hear of those who would criticise, we may justifiably
guestion their motives. Indeed, the paradoxical protests
mentioned above suggest that the critics are perhaps touched in
their own consciences and, recognising they have a responsibil-
ity, seek to project their guilt on to those who put them to
shame. Not that I would want to suggest that we can afford to
rest smugly in the knowledge that much has been achieved. Rather:
I prefer the sentiments of a British dairyman who, when he found
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his rival advertising "Our milk comes from contented couws",
responded with the slogan, "Our cows are not contented - they
constantly strive to do better!"”

VI THE RECCRD OF EVANGELICALS

It might be expected that the one who is most zealous for a
man's soul would be less concerned for his bodily needs. Indeed,
we all recognise the insinuations that have often rested behind
mention of the 'social gospel'. Evangelicals in living memory
have commonly shunned attention to social concerns, politics and
the more secular aspects of daily living in order to be the more
assiduous in preaching the gospel - by that, meaning the message
of salvation through faith in Christ alone. In many respects we
may admire this attachment to orthodoxy, and be thankful that the
message of salvation has been clearly proclaimed. Yet I note

some paradoxes here too.

First, this division between the spiritual and the bodily
needs of man finds no counterpart in the miscsionary context.
Evangelism and social concern must go together. John Stott put it
well at the Keswick Convention in 1972:

“Christians should help to arrest this process in
society (i.e., the decline in its values and standards)
by penetrating it, by being rubbed into it like salt
in meat. UWe should not despise this restraining
influence of Christians in the world. It is part of
Christ's purpose for His pecple ceoee So do not let

us put salt and light, our Christian social and evan-
gelistic responsibilities, over against each other or
disparage either. The world needs both. Our Christ-
ian vocation is to be both. Jesus Christ said so, and
that should be enough."

While the white, middle-class respectable Australian Christ-
ian may preach to educated well-filled congregations at home, the
Picture overseas is utterly different. The pioneer missionary
has always been ready to turn his hand to whatever mlgh§ be
Needed, recognising that his involvement must be total if he is

to be true to his calling.

- Second, the divisions between evangelism and social involve-
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ment cannoct be justified historically. It is one of the glories
of the Evangelical Revival in England that the love of God uwas
shed abroad in social interventions that transformed the whole

concept of care and concern.

or. Sangster put it well in one of his Westminster Sermons:
"How were the slaves freed in the British Empire?

Did all England wake up one morning and say 'This

is wrong. We must free the slaves.' No! O0One man

woke up one morning with the groan of God in his soul,

and William Wilberforce and his friends laboured until
that most splendid hour in her history, when Britain

was worthy of herself, and under no pressure, save the
pressure of her own conscience, paid a larger sum than

her national debt to set the slaves free.

How was all the social trouble after the industrial
revolution ameliorated? God groaned in the head of
Lord Shaftsbury and he toiled and toiled to serve and
save the poor. How were the prisons cleaned up in
England? Did everybody suddenly say 'These prisons
are places of indescribable filth'? No! God groaned
in the heart of Thomas Barnardo. Progress is not
mechanical. There is no ethical evolution in man
alone. Progress is by echo of the groan of God in

he hearts of man and woman. And you never need
despair for our wayward race while 'the Spirit Himself
makes intercession for us, with groanings which
cannot be uttered!."

Third, we cannot support a distinction theologically. It
might be sunposed that the evangelical's concern over salvation
could justify a lesser interest in a man's bodily welfare, while
conversely the liberal churchman might be the pioneer of social OT
moral reform. Yet, in practice, it appears that those with the
strongest sense of man's sinfulpess have also often been most
vigorous in seeking his welfare here on earth. Besides those
Evangelicals mentioned Dy Sangster, we may recall the work of
General Booth developed by the Salvation Army since 1878,

Social reform has come out of a full appreciation of the
doctrine of the Atonement: the sufferings of Christ have been
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for many the inspiration to come to grips with the sufferings of
mankind. (Foakes-Jackson).

Fourth, we cannot justify the distinction scripturally. I
have mentioned John Stott's exposition of salt and light as the
two influences we may exert. One need go no further than mention
that in the parable concerned with separating the sheep from the
goats, we read of those on the king's right hand that they were
welcomed because "when I was hungry, you gave me food; when
thirsty you gave me drink; when I was a stranger you took me into
your home; when naked you clothed me; when I was ill you came to
my help; when in prison you visited me". (Matthew 25:35-36). I
believe these acts of mercy and concern are commended in their
own right, and do not have to be justified as opportunities for
evangelism or exercises in pre-evangelism.

If so, then we must ponder seriously the indictment of those
who were cast out to whom the king said, "I tell you this; any-
thing you did not do for one of these, however humble, you did

not do for me" (Matthew 25:45).

Fifth, the matter is less a matter of black and white than
one of emphasis. Traditionally, as the name implies, evangel-
icals have beoen identified with evangelism. Yet, just as in the
days of Wilberforce, their zeal was also expressed in areas of
Social need, so too there are indications that today some evan-
gelicals are seeing the need for a wider involvement. Without
seeking completeness, one may refer to the TEAR Fund of the
Evangelical Alliance, or the work of World Vision in assisting
the underprivileged. In the area of moral standards, the Longford
Report on Pornography came from a committee including a good
Number of evangelicals. Clear statements have also been made on
issues like abortion and changes in the divorce lauws.

Taking these considerations together, we can Confidently.say
that the answer to that guestion "Am I my brother's keeper?" is
affirmative in principle. Yet, in spite of the many examples
Cited, we may still question whether we go &% far as we should in
Practice,

VII THE NEGATIVE REPLY

A great reluctance over involvement in the welfare of others
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remains common. Few would say outright, "No, I am not my
brother's keeper", yet, in practice, the negative response is
given in daily living. Quite apart from such shallow reasons as
apathy or selfishness, there are some serious issues which bring
about resistance.

1, Culturally, in Australia we may note the quality of
rugged independence which, rooted initially in a male-dominated
society, has been loth to offer care and protection to the less
fortunate. In any newly-developing nation it is commonplace to
operate socially on a survival of the fittest principle. With
increased stability and resources, care for the non-productive
members can be increasingly extended, and this is seen in our
society as governments provide more and more facilities for the
sick, the aged, the young and the handicapped.

2. Economically, however, our provisions lag far behind
demand in all these areas. Apparently at a national level ouT
priorities lie elsewhere. 1Individually, too, we can see the
ewicent of selfish rather than selfless spending in our consumer
society which pushes us towards having bigger, newer and more
chings. The Christian's involvement in this artificially-stim-
ulated demand cycle is something deserving our serious attentione
The ecology-conscious younger generation has seen the long-term
implications of the trend, and encourages a more spartan attitude
to what we think of as necessities but might properly be called
luxuries. The extent to which the Christian gives of his moneys

his time, himself, must not be a function of what is left over
vh2n selfish needs have been met.

3. Ildeologically, our question poses the greatest problemsSe
The pressure to keep out of the affairs of others has many
aspects to it. Such statements as '"ming your own business' OT
"let a man go to Hell ;n his own way if he wants to! receive wide
sgpport. (Court, 1972). The more militant advocates of civil
liberties urge the removal of legal controls insisting on almos
total freedom of personal choice. The political left-wing
expresses its view on censorship by saying that the adult should
b? Freg to see, hear or read what he wishes. A proviso is added
:T?t others should not be subject to offence by not seeing what
i QO not wish, and the young people should be protected. The
611001ple sounds worthy, but the provisos make it impracticable’
as the current welter of offensive books and films is making

. © decide for me?™ by making clear
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distastefully clear. In fact, the welfare and needs of children
are currently being sacrificed by the selfishness of adults.

The Christian could only endorse those principles of unre-
stricted freedom if man were not so susceptible to corruption,
and if those who advocate such freedom were not at the same time
Paving the way for the corrupters to proceed uninterrupted.

The Christian who takes his concern for others seriously in
relation to the morality issues like abortion, pornography, homo-
Séxuality or drugs, very quickly comes against the accusation of
Paternalism. This word has become a term of abuse comparable to
'chauvinist! or 'wowser'. Yet, as a colleague of mine has
remarked, "paternalism is not always a vice; it can sometimes be
@ virtue - especially in cases of paternity".

This concept is significant in terms of our title "Am I my
brothertg keeper?" It is as we seek to fulfil our role as brother
that we are criticised. That is, fraternalism is thought to be
EEEEEQQQQEE. We can all recognise the sense in which a father
®Xercises care and responsibility for his children which involves
discipline and control along with love. We could rgasonably be
attacked if ye seek to behave to the non-Christian in that uay.
God alone has that prerogative to all of us, His chi%d?en. Our
Critics may reasonably ask, "Who are you to make decisicns on my
behalf‘? "

es in the non-Christian failing
t? grasp the extensive demands of fraternalism or brothe?ly }ove.
Uithout 4 sense of relatedness, without sense of respo@s;blllty

OT others and with egocentricity and hedonism on the lncrease,
the non-Christian finds it abhorrent that one person should care
UDFESEPVedly for the welfare of another. Inevitably hg locks for
'® pay-off and assumes that concern foT others must either be for
Inancial reyard or due to some hang-up. Simply to care on the
asis of brotherly love is difficult to graspe

Part of our problem then aris

The other part of the problem lies with tbe.ihiisziaztgho
ilio may fail to grasp the size of his reipgnzl:; ;hich it
Mure. 1t is o 1 love of Go

i . ut of the paterna :

1rst responded that we can then shouw this love to others, even

ion: "Who are you
A meet the question:
nlovely, Then we properly e i e Ao




our own opinions:

Cod to all men.

To finish uwe may return to one

16.

we are commissioned to proclaim the will of

more contrast in the stories

of Cain and the Good Samaritan. To Cain's question, God replied

accusingly, "What hast thou done?"
:o the Lawyer following the parable

and do thou likewise,"
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