1957 "Spirit and Soul ond Body." -

"And the God of peace Himgelf ganctify you wholly: and may your spirit and soul and
body be prescrved entirve, without blamec at the coming of our Lord Jesus Chriss" (1 Thes.
5:257).

In this verse wo are brought to the consideration of the very difficult and complicated

-problem of the Biblical psychology of Man. It is a subject upon which Biblical exposi-
"%org have greatly differed. Do the Aposile Paul's words here imply that Mon is a

trichotamy, that is, tripartite in navure, having three separate centres of operation,
spirit, soul, and body‘> or are his words congistvent with the view that he is a dichotomy,
+hatv is, a being with a 'awof‘old nature, a spiriv-soul, and body?

The Body.
Let us starv with M:u'o Body. There is no difference between expositors that the
Bible teaches that Man possesses a Body, that is, the material organism in which he lives,
and with which he mokes contvact with the material world by means of its five senses,
sight, hearing, touch, smell, and taste. Man's "body" tvhen may be voken as the seat of
sense-congeiougness in I‘elaulOIl to the world of time and natural phenamena,

 In Scripture the word "body” is used:

{1) for the organism in which Man lives, "the 1
also "the body of our humiliation® (Phil.3:21), i
Romang 8:23, we are Ywaiting for our adoption, ©o
our Lord's return;

(2) for slaves who ave 0 be gold, see Rev.18:13, margin;

anp of the body is the eye (Matt.6:22);
€, Our nov fully redeemed body, see
wit, the redempvion of our body" ab

(3) as descriptive of dead personag now raised $o0 life, see Ma$t.27:52; see also
1 Corinth.15 :44.

In fallen man the "body" isg called the "body of sin" (Rom.6:6), inasmuch as it is infec-
sed with a sinful bias inherited from Adom, f'»*om ’nlch bias it is to be "redeemed" o3v

the Return of our Lord if He comes while the possessor 1s alive (Rom,8:23 ).,

The word "body" is also used in Scripture in a metvaphorical sense in <he expresgion
"the body of Christ™ as denoting the Church; for in this organism (not a mere organisa-
tion) the Spirit of God dwells and operates (1 Cor.3:16; 12:12,13; Eph.1:22,23; Col.1:18).

The material constitution of the "bhody" is referred to by the Apostle Paul when he
calles it an "earthen vessel” (2 Cor.5:2), and in the next chapter he speaks of "the
earthlyhouse of our bodily frame" being "dissolved” atv death (2 Cor.5:1, R.V. marg.), a
"house" in which, at present, we "groan," for we "long to be clovhed upon with our
habitation which is from heaven" (2 Cor.5:2), that is, our new "spiritual body" (1 Cor.
15:44); this "being clothed upon" taking place at our Lord's Return. But the Apostle

. expresses vhe pogsibilivy of our being "found noked" by dying before He revurns, i,e., of

,our exisving in an "unclothed™ stvate, separate from the "body" which hag "dissolved” by

decay (2 Cor.5:4). The Apostle also refers $0 the body as "our outward man" in conirash

+o the "inword man” (2 Cor.4:16), i.e. our spiritual nature,

By “"synecdoche™ (a figure of speech in which a part is Du-b for the whole, or the whole
for a part) the "body“ amy svand for the whole person (Matt.5:29; ;Tau.?: :6). In Romans
12 :1 we are exhorved O "pveueﬁ"" our "bodies" wit -;:helr i’acul'cle., 0 God as a '"living
sacrifice," in convrass vo0 the bodieg of glain animals which in 0,T. vimes the Hebrew
worshipper presented o God upon the alvazr.

A person can have conscious existence apart fram the body, see Luke 16:19-31, also
2 Gor.12:2-4; Rev.6:9,10; 20:4°

I% is important $0 note that in Scripture the term "resurrection' always applies %o
the body of & man, not his spirit or soul, and it implies life in a new body (John 5:28,
29; Dan,12:2; Rev,20:13), vhis applying both o the resurrection of the just and vhé .
unjust; hence it is of the body of man that "sleep' is predicated in vhe grave (1 Thes.
42133 Matt,27:52 ). ‘ '

The Spiriy and Soul.

We come now 0 a consideratvioh of the uerms Ygpirit" and "soul," It is here thay
differences between expositors persist. Do these two terms speak of one entisy-—the
"immaterial port of man' viewed from Two as pecc the first being mants immaterial
nature as it looks upward o God, and is suscecpti b"e of divine influence aond i ;zldwelli*:g,
the second being the same immaterial nature as it looks through the body to Tthe maverial
world, as Dichotomigts urge? Or 4o these terms spcok of two different centres of acviv-
ity, which, though cl osoly rel a’coa are diu"oinguished in Scripture, as Trichotomists
believe? AV first sight it must be admittved that the passage heading this paper seems
t0 favour the latter vi ew, for the Aposile spcaks of three verms distinguished by the
double use of the word " :u_d." ;

Now writers of Scripture, though ingpired of God, when speocking of mon and his desires,
emotionsg, and relavions Wi’th man and God, natura J.ly had o maoke usge of terms which were
current when they wrote in order that mey might be able to be understood. They did nov
invent a new voc:1bula:y Tor vhe purpose; buv U._ldel" the Spirit!s control uvilized the

- Temg existing in he languages which they spoke, and amplified their meanings, often

correcting the exisving pagan ideas about man's psychology. They did notv possess the
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knowledge of man's :u'roorny and physiology which we have uO—Ct:ly, but used vhe anavomical
and physiological tewms then current to convey spiritual vruths. For example, noting the
fact that under deep emotion a man's heart beats more rapidly, and his cheek becomes
sui’fuséd with blood, they took tThe "heart" 0 be a sest of emotion, ond spoke of it as
such, a very natural use of lazlguage. We still do vhis vo=day though we are aware of the
hes 'f"'“c real function., Take again the word "bowels," they were certainly aware of the
main 1"u_wcz'a:.ou_ of ‘this parv of man's anatomy, as chlp‘cm' indicates clearly, yet Jereminh
could write of God's "bowels® being "troubled" because of His son Zphraim's misdeeds, a
plain anthropomorphism; the reason being that a person often feels emovion in thav
region because the centre of his sympathetic nervous systcam lies behind the abdomen.

So %he Bible is no% written in strict scientific langauge, but in that of the common
people that it might be readily understood. v its stabtements are neverthelegs reliable.
The usge in Scripvure of the berms "spirii® and "soul" igs a case in point., Though the
pagan use of these terms enshrined much error, the wrivers of Scripture, under the con-
1ol of ‘the Spirit, made use of them to teach divine truth, truth which the natural man
was unable to discover for himpelf, And as will be scen they display a remarkable con-
sisbency in their use of the terms though they came from many differens levels of life,

the equivalent of the Hewbrew ruach,

In our English vranslations the word "spirith i
s the equivalent of the Hebrew nephesh, and

and the Greek pneuma; while our word 'soul"
the Greek psuche. :

+ is rother significant that both the Hebrew 0.T. ruach. with its N.T. Greek pneuma,
and also the 0.T. ncphesh with its N.T., equivalkent puucho, primorily speak of gir in
motion, thus they are both used for "breath,™ tThough sometvimes ruach and pneuma are also
used for the wind. The two palrs of words are tvherefore closely relatved. -

Perhaps our best procedure """hw point will be to give an analysis of the use of the
two. terms "epirit®, and "soul¥ as found in Scripiurc {the analysis is based upon tvhav of
Messrs. Hogg and Vine in their Comentary on the Thessalonisn Epistles), we shall then be
able to drwa conclusions, and differcntiate the vterms. In the following analysis vhe
N.T. passoges “will mainly be referred to, since our study has to do with these two terms
s they appear in the Aposile's words _in 1 Thessalonians 5:23, -and their use elsewhere
0. The N,T. : : :

SPIRIT, Heb. wuqc*_, Gr. pneuma; primarily air in motvion, breath, wind; hence viewless
amd powerrul activity. This compound idea characterises "spirit” in its N,T. usage,
which may be analysed as followg '

r:-@

I The immaverial, invisible, parsc of mszl; "And her spirit returned, and she rose up"
Luke 8:55), "Lom’ Jesus, receive my spiriv" (Acts 7:59), "that the spirit may be saved
n the day of the Lord Jesus Chrigt" (1 Cor,5:5), "For as the body apart.fram the spirit
s dead" (Jas,.2:26), "and the spirit shall return unto God who gave it" (Bel.l2:7, IXX).

2. The disembodied man; "But they were terrified ,., and supposcd that they beheld -a
spirit"; "a spirit hath not flesh and bones, as ye behold Me having' (Luke 24:37,39).
TAnd to the spirits of just men madec pe m“ec"u" (Heb,12:23); "For the Sadducees say thab
there is no resurrection .., nor spirit" : "what if a spirit hath spoken to him?" (Acts
23:8,91,

3. The imner Taculty of man by which he perceives, reflects, fecls, desirves; "For who

among men knowevh une things of the man, save the spirit of the man, which is in hime"

(l Cor.2:11), "Blesscd are the poor in gpirit: for theirs is the kingdom of heaven® (Math.
5:5); "Fhe Spivit in oocl ig willing, but the fleosh is weak™ (Matt.26:41), "Jesus, perceiv-
ing in His gpiritv that they so reasoned within thamselves" (Mark 2:8), "My spirit hath
rejoiced in God my Saviour" (Luke 1:47), "the child woxed strong in spirit” (Luke 1:80);
seelailigoiAc s Rl -8 2022 sl G015 S 4 s lid oL S5 2N E 0, Tasl s ety Gon.26 :35, marg.; Isa.
b eI B clc iz 5 :111,’7:15.

4,Man's purpose, or gim: "Stand fast in one gpirit™® (Phil.1:27); "That ye be renewed in
the spirit of your mind” (Eph.4:23); "The testimony of Jesus is the spirit of prophecy™
Rev.19:10); ef, Ezra 1:5; Psa.?78:8; Dan.5:12.

5, Man's character: "He shall go before His face in the spirit and power of E1ijah'
(Iuke 1:17), "Who —V'V_O.u declared ©o be the Son of God ... according to the spirit of holi-
ness” (Rom,l:4); cf., Num.14:24, : ’

6, Man's moral gualities and o gervility, "Ye received not the spirit of
bondage again to feaxr™ (Roma8.J.5 i v, "For God gave us notv a gpirit of feaxfulnesg®
2 Tim,1:7); of liberty as a son, "ye received the spirit of adopiion" (Rom.8:15); meek-
T

2 5
ness, "Shall I come unto you with ... a spirit of mecekness?' (1 Cor.4:21); "a meek and
quich spiridt® (1 Pet.3:4). '
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7. For spi: ificancs: "The words that I have spoken unto you are spirit, ond
are FRen i ‘But he is a Jow, which is one inwardly ... in the spirit, not in
the le‘o'ccr" "Minigters of g new coyenant; not of the letvter, but of the

SpEI G2

: cf God: "Then was Jesus led up of the Spirit into the wildernessh
(Ma‘c's, -._), ond many ovher references; ‘.r“_ essenvial nature of God: "God is a Spirit
and they that worshin» Him must worship ir spirit and Trubh® (John 4:24).




1957 3

9. By mevonymy for those who claim $0 be Spirit controlled: "That ye be not guickly
ghaken from your mind ... either by spiris, or y word, or by epistlc as from ug' (2 Thes.
2:2); "Beloved, believe nov every spirit, bub p Ve 'one spirivs, whether they are of
God.: because many falge prophets are go:ze ouv the world ... every spiritv which con-
fegseth not Jesus is no‘c - ’Goo. ond this is the “pl""'l” of the an%ichrist® (1 John 4:1-3).

]_J

10, For angels: "Buv of tche s:goT So. ame ‘uhOy‘“Ou all m111i vering spirivs ...?" (Heb,
FeEs 1400 i

11, For the breath: "Whom the Lord Jesus shall slay wi'm_ the breavh of His I'ﬂOL'Luh" {2
Phes . 2R SRl "A;ld. afser 4 the Three doys and a half the bre eath of 1ifc from God
entered into then, and they stood upon helr‘ feet® (Rev.11l:11, R.".v); iAnd it was given
unso him-togi'fve breath vo it, even To he image of the boa°"" (Rev. l S5 s G el 1Zic
10 Bz ok, 38 Hab,2 :19. A i

12. For the wind: "The wind bloweth where it lis‘c >6h" (T 01111 : 8 but the R.V. margin
is perhaps t0 be preferred here, "The Spirit breateth where He vu.llc"’ ); cf. Amos 4:13,
"He ... croaveth the wind," IXX, pneuma. :

'SOUL, Heb: nephesh, Gr. psuche, the breath, then That which breathes, the individual
person, the living creature, Its N,T. usage may be :Llalyuea as. foT lows:

1. The irmaverigl, invis 1b10 pﬂr'c of man: "And be not afraid of them whv ch kill the
boay, but aréinot able to kll'l the soul' (Matt.10:28); "Becausc Thou wilt not-leave My
‘goul-in Hadegt {Acts-2:87); cf, "0 LORD my God, I pray Thoo, lO'u this child's soul come
into him again” (1.Kings 17 21 X puucho) :

.. The disembodied ma).: "Thou wilt not leave My c*oul in Hadeﬁ" (Acts 2:27), quoted fram
Psalm 16 :10. _ s i i

5. The i__.lov faculty of man by vmlch he pm"celvou, ve' lOCbu, feels, desires: "Ye shall
find resy unto your soulgh (MTG'G.__ .29); "My soul doth mognify the Lord" (Luke l 46)
"Yé:i and -a:sword shall pierce throughthine own goul" (Luke 2 .35)-' "CO:lfl""m:Ulg souls

the di <*01ple~' (Acts 14:22 )5 ef. "My soul lomgc;bh oo -for the courts of the LORD"
(P.JM.84 2), also Psa.139:14; cf, Isaish 26:9, "With my soul have I desired Thee in the
night; yea, with my spiriy wi uillll me Wi ll i %ek ‘L“hec, eo_:ly 7 $he two verms being here
'ﬂrﬂo“" CSYRONymOouS . . = ; : G
- 4'. Man's will. snd. pUrDOSE:. %Thou shalv love 'tho Lord t‘h’y God with all thy heart, .and
wish all uhy ooul, ond with all vy mind® (Movs 22 -37 ) ; "And the multitude of them that
beli c,ved were’ of one heart and soul® (Acts 4:32); "Doing the will of God from the soul
(Enh 6:6, R.V. margin); "Stand fast in one spirit, with one soul striving for the faith

+the gospel" (Fnil.1:8%, RV, ); "Thas- ye wax not weary, fainting {in your uouls" (Heb.
12 B BoWA)e G, Yamel Has seul of‘ the people was much-discouraged becausc of the way"
(Num,21.:4); see also Doui,.ll 13, "To serve Him with all your-heart and wi th cﬂl youv
goul. ¥ * e :

5. The oot of he appetit
(-Rév.lS:lZi:)‘"'; 60, "He satisf
see also Prov, 6 O, O 590

,(19329 S0 e : ' . e

6. ‘For the 11@’0111"11 llfO of whe body: "Por they arc dead that sought for - he you_zg
'chqu"v‘llf’e“ (Matt.2:20, here "life" ig psuche in the Greck); "The Son of Man came ..
6 give His life [Gr, psuche] a ransom for many" (Matt.20:28); "Be:not anxious for your

»=-~_11fe k€r, psuchel]” (Luke 12:22); "Make ye no ado, for hisg life [Gr. psuche] is.in him
(Zcts 20:10); "And thoy loved not their life [Gr, psucho] even unto deavh” (Rev.12:11);
cr, rrFo-n the life [Heb. nephesh, Gr. psuche IXX] is in bhe blood” (Lev.17:11), so also
Esth.8:11. e e v Bt - ST
o 7. For the geat of the personalipy: "For whosoever would save his life [Gr. psuche]
shall lose i%" (Luke 9:24); but vhis “life™ is cxplained in the next verse as being

. "hig own self," "Which we have as an anchor -of the soul™ (Heb. 6.19)' “of: them that have
- faith unto the.saving oF the soul® (Heb,10: o9) cef, "When-Thou shaolt make His soul am
offering for 1:1, Hce shall see His seed” (Iya.58:lo) with "Who gave Himself:q ransom -

| Bori ol 1 Pam 2 Sl i ‘ i : g ;

8. For individual pergons: "They then that received his word were baptized ; ond there
were added unto vhem in that day about three thousand souls"” (Acts 2:41); "Tribulation
and anguish upon every soul of man that worketh evil® (Rom,2:9); ‘"he “hat converieth a
simmer ... shall save o soul from-death" (Jas.5:20); "Wherein few, that is, eight gouls,
wore saved through woter® (1 Pet.3:20), also 2 Pet.2:14; cf, "And the souls that they

c: "And the i’rulw which thy soul lusted ;'ai‘uef‘ are gO“O"
evh the longing _soul" (Psa,lOV 19, The spiritual appe'clue)
gty hig voul when he is hungry,” YAnd his ouT hauh apvo luO"

had gotten in Hawvan® (Gen.12:5), also Gen,14:21 "Give me the persons [Heb. T 1ephesh, Gr.
psuche, IXX.]; also Lev.4:2; ””hey traded the. persons [Héb, nephesh, Gr. psuche, DDC) of
men ... for merchandisc (Ezok.2’7 118 “ohe seoul thab SllElCu.L’l it shall dle" iﬂ,zek 18:4),

and many other cgses. : :

9 Fowi a dooqﬂ_p_onv- "He shall not come near to a dead body [Heb, nephesh, Gr. psuche,
xx] (Tum.6:67. 5 : ‘

20 I‘ov gn animatve creature. human or otvherwise: "The first man beoamo"a living soul"
(1 Cor.15:45; sec also Rev.16:5); God said, "Let the carth bring forth the living
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creatﬁro [Heb, ephe sh] ofﬁev Aits kind, catile and cveep hllgp, and beast of the
earth after its kind” (Gen.l:24); "The LORD God Fformed man of the dust of the grauhd,
and breathed into his nosgtrils the breath of life; and man became a living goul® (Gen,

- 227, : :

11, The equivalent of the personal pronoun for emphasis and effect: "How long dost Thou
hold us [Gr. 'our soul’] in suspense? (John 10:24, R,V.); of. Genl® :13; "Let me [1li%.

'my soul'] die the death of the righteous' (Num.23:;10), said Balaam; Job ¥ justified X
himself [1it. 'his soul?!] rather than God" (Job. 52:2)° :

The Conmon Characteristics of Spirit and Soul.

| Dichotomigss, in Ghei effory vo ident 1*y Wopirit" wit
descripsions of "cpizit’ and igoul.” In these characveri
overlap, which ig notv su 1p*isi- , Temembering vhat vheir
motion," and from this "invigible activivy." . Nevertheless
aﬂalyues show “hot in not a few characterigtics vhey differ, hence they are notv sivietly
synonymous. Yet they are closely related, and for this reason have many characteristics
in camon. When our Lord was tempted by vne Pharigsees, who sought from Him a "sign from
heaven," He "gighed .deeply in His gpirip" (Mark 8:12), for He was truly man, Here the
actual "sighing” was a bodily act, but was the result of an inner feeling, which produced
the "gigh," v such languaoge doeu not confound body and spirit, but expresses their
velamlonsbi and 3 vcevactwo“. :

th "goul," siress the first four

ist 10 uhe WWO Terms cervainly

o mewlgsmm"mrin
a suuay of the foregoing

here is the clogest inveraction between man's "gpirii" and "soul®”; and if we .
i ©0 be that imner faculty by which he pre-eminently perceives, reflects,
imingtes in the things of God—"for who omong men knoweth the thines of
pirit of the man, which is in.him? even go the things of God none
krow0uh, Save Spiriv of God" (1 Covz_.ll); QJQ it we toke the Ysoul" o answer- o
the more emow: 1 ‘side-of man-—"my ‘80Ul longeth , yea, even *alﬂve"h for the courts o*
the Tord" (Pse .84 2)A om again, T will say.to. my soul, ‘Soul %.. take thine ease, eab,
dvlﬂk be mevvy"‘(Luke 12 19) ;ﬁ“d again, My soul ‘doth magnify the Lord, and my spirit
hath ve301ced in God my Sav1ouv”-(Luke 1:46 47) 5he point where vhe vefleCulve ‘gide of
a man passes into hisg cmozwona1 gide cannot be preci sely defined.
The lefeveﬂceu between SPW“l and Soul.
But let us now look at vhe differences in the foreg01ng analyseg between "gpirit! and
Ysoul.” In Man the $erm "soul" ig oftven.used %o exXpress uhe ﬂaﬁuvql life of g per
while he lives in the body down here "Fov'tney are dead thab sought for vhe young child's
1ife [Gr, psuche]” (Mat%.2:20); ”Be.JOG anxious for’ your lvfe [Gr, psuche] what ye shall
eat ... for the life [Gr. psuche] is more than the food" (ILuke 12:22); "And Paul ... said,
make ye no ado; for his life |@r. psuche] is in h;m" (Acts 'O:lO); but thig is never
predicated of his "gpirit." : —

' o man, save

Son &

Again "goul" is used 0 express vhe sclf-conscious personalitvy, or behaviour, of man
in thig life: "For whosoever would save hig life [Gr. psuche] for My sake, the same
shall lose it [in the estimate of the world]; bubt whosoever shalllose his life [Gr,
psuche] for My soke, vhe gsame shall save it., For what is a man profited, if he gain
the whole world, and lose [forfeit] his own self" (ILuke 9:24,25), which la°" phrase in
The parallel Dassage in Matthew is "and forfeit his life [CGr. psuchel" (Matt.10:39).

The meaning here is clearly that if a man "saves® his 1life (or, soul) for self-pleasure
or self-interests, then in God's sight he will "lose" or Forfeit it; but if he "logeg"
or “"wastes" it as the ungodly would term it for Christ's sake and 3 haot of the Gospel, he
really “"saves" it in God's estvimation., There is no real profiv 1f a man were o gain
The whole world" and then “forfeit his life (or, soul)," that is, "forfeit his own gelf™
(Luke 9:25, R,V.). In such a sense we may look upon the human "soul" as a centre of
self-consiousness. But nowhere in Seripture do we £ind the word "gpirit" used in $his
senge. i ; e

By a natural exvension of the last meaning Pov the "soul" we find this term used again
and again in Scripiure for the pergon himself : "the soul vhat sinneth it shall diev
(Ezek,13:4); "The ark ... wherein few, vhat .is;, eﬂgn" gouls were saved through water!

( i

ik Pe“c.B:ZOS.v But the term "spiriit" is never used in Sceripvure in this sense, but rather

with a personsg existvence after death. : g
ine irit" ond "soul" when speaking

the body of the believer: "It is sown a nagtural [1lit *soulish’]

G o ritual body" (1 Cor,15:44), here man's mortal body is gpoken of

senge dominated by his "goul," but his resurrection body will be

by his Wgpirit®; here "soul® agnd "spirit® cannotb possvble be synonymou

aul draws a clear digt tion bevween "sp
=3 8) 1]

Man's creaved Constitution before the Fall.

The creavion of Man differed from that of the beagts., God soid:
"Let the earvh bring forth the living creature [Heb. nephesh] afver itvs klnd cattle
and crecé_“g things, and beast of the earth after its kind” (Gen l: 4.

The creation of the beast Therefore ook Dloce An Oﬁo acJo But with Man his creation
geems 0 have vaken place in {wo stoges

B ety
.

(ﬁ
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“The LORD God formed man.of the dust of the ground, and breathed intg h1 nosvrils
+%he breath of lives; and mon become a living soul” (Ge:1.2,'7). A e, 9
Thus Mon became-a "living soul" in a far higher sense than the beast.l This surely is
the cxplanavion of‘ God's statement i’v preceding cnap'c’m :
ey uu mﬁke man in oui* image, after our likeness® (Ge-_.l :26 ).
""’he words "in our image" probably: exbve s man's likoness $0 God in self-consciousness,
c*el*"—deuelmlna'm on, Teason, and creative capacivy, and the words “after our likeness!
express man's capacity for communi O_l with his Maoker in g moral and responsive sense
l,hrough poggsession of a comgeivnee, also with his fellow-man. As such.God said, "Let
“hem have dominion” over the rest of His creation. It is notv svaved explicitly here thab

- God gdvo ¥an o "gpirit,™ yev this may posmbl-r be implied when God "breathed” into him

wthe breathof lives" (liv, Heb.), not only animal life but also gpirifual life; but this

is stabed o:xm*ossly clsewherc: : . :

. YThug gaith { LORD whl h strcsched forth the IlC(J.VGllS and layeth the foundation
of the eart o, a.\d :E‘ovmeuh 1e spirit of mon within him" (Zoch 1219,

3 e

.~ Now it was by this gift of a "epirit" to Man that he .was able $o hold communion wit
@od- hig Creator. In thig sense God is ideally "the God of tvhe gpirits of all flesh"
(Mum,16:22; 87:15). We may vherefore take the hums,-l,”splri“c" ‘oo‘ ,b’e the centre of man'g
God-corgeiousness.

In agreement wivh thig same expositors have represented Man by '-hvee concenvric circles,
the inmnmer circle being the "spirit," the cet ntral and highest part of his bo;mg, she nex$
cirele the “soul,” and ©The outer c1rclo the "body." :

Thus- vhe "gpirit" is vhe scas of CGod-consciousnesgs, the culcy by which Man can have

fa
ccmnlu_w_lo“ with God; the mgr1¥ fhe centre of self-consclousnoss, the seat of Han's
cridtionsg toward God and his Tellow-man, his likes ond dislikes; and the thody" with its .

five sensec the seat of sonso—conscious:zeus, by which he has contact with the ma om.ol

D

world.,

The Ei’*’ocrc. of "'be'Fqll

- A% the close of Gdd's creabion of Man wo rood thab cod "gow overyshing that He hod
mode, and, behold, it was very good™ (Gen.1:%1), Mor being "ohe qlimax of Hls ereative.- -
work. Go@ placed Man in vhe garden of Eden, and saild,. OB every. tree. of vhe egraden. uhou
mayest frecly e:n;'._ but of the tree of vhe knowledge of good and evil, thou shalt not eat
of iic For in e doy hat “hou catest thercof thou ghal’b surcly alo“ (Gen.2:16,17).

Herc was o simplc test whether Adam would be content, as ‘a2 moral beix g having a fvee will,
0 110*161014”51"11 u*“ul obodicnce ©O his Creator. As we shall scc it was a i covenant® of
works. _',\.V +11 gnow, the story of Adam and Eve's foll. Eve was wpeguiled® by Satan, and
Reillss BuJ' AdJrl no%t. 50, he fell with his eyeés open. (1 Tim.2:14), thus he ""ra:lsgressed‘ e

L, The studeont is w cu'wc,d not to dépend upon certain v’ba‘oemen’os, and quo=*"1o:1°' wm.ch occur
ix +the book of Ecclo iastes as being ingpired revelations from God on the matter of the
psychology of" man and the beasts. Ag is well known This book was writiten from a peculiar
standpom-o namely, the human rcasonings of one. (Solomon) who had backslidden from God,
and wag therefore living "under the sun,” i.e.out of touch with God in heaven above. . I
is an aceurate accound of such reasonings, and is written therefore for our ingtruction,
and so finds its place in the Conon of the 0,T. TFor cxample the writer says, "Be not
1‘lghu@OHS'OVOl‘ much," nor "over much wicked"” (Ecel.7:16,17), this cannot be a divine
comand, but is the advice of worldly-wisc person speaking as a cynie, So when he says,
UEow. that which befallcth the sons of mon befalleth beasts; even one thing bofalleth hem:
as.onc dicth, so dieth The other; yea they all have onc breath; and man hath no pre-emin-
mee above the beasts; for all is vanity, = All g0 50 onc place; all ave of the dust, and
il turn To dush egain” (Feel.5:19,20); such statements leave God's rovelation out of
sight, and ave only rclatively, not ultimately, truc: So when the writer asks, "jfho
“knoweth the spirit of man whether it goeth upward, and the spirit of the beast whether it
gOOub dovrwward TO Tvhe carth?™ (nccl.” , R.V.), we arc not to argue that God has ‘giiren
4. spiriv -egually ve maon and bez.id, and uh&b at death vhey depart in opposive diw’ec‘oiozls;
the writer was merely asking a question from the svandpoint of a backslider "under the
sun,” and .as such he did nov know the :ujwwo" The key versc of this book occuvs at its
conmle*vocmuz‘a "anicy of wvanities, saivh the Preacher; vanivy of 'v"],ll'GlOu, all is wanity;
what profit h oh o man of all his labour wherein he labcureth under vhe sun?" (Ecel.
1:2,3), and his answer is, "There was nc profit under the sun™ (Ecel.2:11). Speaking to
Ch‘m sviang, however, Paul could say, "My beloved brethren, be ye stedfast, ummoveable,
always abounding in the work of the Lord, forasmuch as ve know that your labour is
noyv. in wain in the Lord™ (1 Co_.,.5 53 : :

P
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the covenant!, Hos,ﬁ:ff'), le.6, God'’g covenani of cbem ence, and in a spiritual senge he
"dlod ' For deavh has Lsen c‘.ef‘i:zea’ as the "falling out, by an organism, of correspondence
with its normal environ mchipgdi o soa bl md man ig "dead” to light, a paralysed man is
"dead" t0 sensaticn., When God created Adam it was v the aeszre Thav he should find

-+

his communion, or normal envircmmens, wWith h__m elf, thatv he might find a1l his joy and
?

aspirations satisfied in this eaviromment, Put Adam deliberately disobeyed, and so thab
very day he "fell out” of this "enviromment® and gpirvitually idied.” Thiv break of commun-

ion wivh God displayed ivgelf in the fact that he and his wife ”md hemgelves from the
presence of the LORD God amongst the trecs of the garden" (Gen,3 :8). Restoration of
communion with CGod was, we know, only effected by Adom and hig wife being willing to be
clothed by God with vhe sking of slain gnimalg, slain evidently in sacrifice (for at thab
+time no gnimal food was eabten by man). This sdcrifice of course profigured tHe one
Sacrifice of our Iord on the Crogs, by which alone is it possible for ginful man to
approach a Holy God aond have cammunion with Him., Such also w as Abel s offcring—"By
faith Abel offercd univo Ged a more excellent sacrifico than Cain, through which he had
witness borne %o him that he was righitcous” (Heb.ll:4), i.e. in Lﬁo sight of God.

But Adam®s vransgression haog leftv a Terrible envail upon his poa"cnﬂ'ay—".ﬂw through one
man Sin [as an infcction of nature] - entered into the world, and deoath through Sin [the
infection]; and so death passed untvo all men, for tlnu all sinned? (Rom.5:12). So Adam
begat a posterity "after hig kind," a posterity infecved with a 51’1 principle, which

-,

AT
-1“0v1'o:1b1y expresscs itself. in acuvs of ginful gclf-cxpregsion against God.
n-infection has ruizlod man with regpect vo hig "gpiritv, soul, and body." He is
i

1 1t" so marred and deranged thav it no longer serves as
a vmy of app< Ol TOL O means of communion wif th, God, But fallen man is not wholly
3;rit~”‘so as o0 Tc on a level with the brute beasts in possessing meroly a:
117 and ®body." - Some expositors see in man'sg congcience evidence of hisg po session

ve degree, as not cstablishing communion with God. Be
]

of g Taopiric,! though in a defecvivie
i Ay, "Jho ’f’oc"o remains thait
e :

s t fallen man lacks a capacity to "know' GOd,«for hig
i opi iv svace does nov funciion as a Tladder up to God." As: a resuld
Lalien mon Jg 1 OCC“S&’LllY cast back upon himgself, and is vherefore."soulish" or "naturall
g our versions express . it .he i self-ccnired, and with a downward tondency. Thus the
Apostle Paul has written: ..
”Tpﬂ-"ﬁa ciral [G 'pﬁu‘ ikos, 'soulish'] man rcceicveth not the things of God;.for
vhey are fooli 50, nim 3 Qild he cannot know them, bocau they are spiritually

[Gr. pnoumai :*] dw scerned® (& Cor,2:14).

FuSLras Hb dg siblc for a man born bll vo apprcciatve and undersgvand the colours
of the spectrun ho»_\ acks vhe faculvy of sight, so it is impossible for the sclf-
centred "gouligh' o:l’vrmo mon GO a]oorcm ate divine "hizlgs. he Lselks @ facul’oy Hor
‘the purpose ¥ s TLIRELS s marred, and does not Ffunctvioh for that purpose. The
unregencrave. "soulish” man ﬂ’lO.J cven bg, deeply religious, enjoying gﬂ*ea‘c 1y aesthetic
musical ueT‘V’Cbu, but with no real knowledge of God., /3 because of the sanctionsg of -
socievy he may restrain himgelf, and live an cu'ovs_:oTy respecvable life; yev he is
es oenwoﬂv Tsoulish” or self-centred., On tvhe otvher hand he may degezler.a'ce and become
brutish. Jude foretells that "mockers” will in tvhe last days "walk afver Their own
ungodly desires," being igensuoll[Gr. psuchikoi, fsoulish'], having not the- Spll‘l“' (Jude
19), they may go s0 far as 1o become ¥like creatures withoutv reason, in those vhings
are they corrupted”™ (Jude 10). Thus the Fall has affected mazn in all his parts, Yspirit
and soul ond body." And s>, as history shows, as a result of the Fall the general tendency
of man is dowmward away from God. There is no "evolution upward," but a moral declension

despive gread 'idva.dceu in material knowledge.
The Necegsity of the New Birth,

This brings us t0 o congideration of our Lord's well known words %o Nicodemus, as
reported by the Apostle John:—

"Verily, veril I say unto thee, Except o mon be born anew [er !'from above'l,. he
: '~ 9 J o) J = 2
cannov see the kingdom of God” (John 3:3)

The Y"kingdom of God" here means the gpiritual reign of God in the heart of the believer,
a reign in which communion between him and the Father is restored tvhrough the New Birth.
Nigcodemus, however, misunderstood our Lord's words, imagining that He was speaking of a

econd birth from his parvents, and asgked,

C’l

"How can a‘man be born when he is 0142 can he enter a gecond Time into his mother'ts
womb;, ond be born?" (John 3:4), : s

~

t asgk, "what must a man
is question later in
gible for a man to be

Q

Iv is imporvant to ilo‘ue what Nicodemug has asked here.  He did n
do?" or "by what means moy o man," be Thorn anew?? He does ask
verse 9, as we shall ses. His question is rather, "How is it
born ag ::1__ when he is . l Lou In ovher words he migundersitood "me Tnoture of vhe New Birth
of whieh our Lord spol And our Lo»d'g cnewer was framed $0 remove this misunderstond-
ing, &‘@ this rules O'U.u any reference here 0 a rite as being a possible means of the
New Bix as being foreign o our Lord’s immediacte purpoge. . Our Lord vreplied ;—

“

fee _ly, verily, I say unto thee, Except a man be born of v‘q‘be’ﬂ and the Spiriv, he
cammoy enver ingo the kincdom of CW., That whaich is born of the flesh ig flesh; and
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%hat which is born of the Spirit is spirit. Marvel not thatv I said unto thee, Ye muss
be born anew., The Splrl'c breatheth where it ligteth, and thous heare S'b the voice

e
h, and wither it goeth: so ig every one thas

X

cl

thereof, but knowest nov whence 1t comeih,
is born of the spwl---r (Fohn 3:5-8, R.V. margin).
2

The phrase "born of water and the Spirit" has been variously ir rterpreted., It cervainly
connov, as some have ‘thought, refer to Christian baptism, for the simple reason thatb
Christian baptism was nov 1‘\0'01'Guued until afser our Lord had risen from the dead, and

[%)

was about to ascend, see Matthew 28:19,20, and our Lord's words were designed ©oO have an -
irmediave application %o Nicodemus, and a possible response, that very night. The
simplest explq,_“o_'o'l on, and possibly the best, is o translave, "Ebccep"‘ a man be born of
water even the Spirit he cannot enter ingo uhe kingdom of God," for vhe Greek conjuncvion
ka:s., uscd here, can have the meaning of "even" when it joﬁ*w two noung which are known
%0 be synonymous in their signii fication, and elsewhere in the GO spel of John wvhe word
npaser” is used as a symbol of the Holy Spirit in His cl e'w_sl“g and regeneraiving power,
e.S. "Ous of his belly chall flow rivers of living wabter; but this spake He of she
Spirit" (John 7 :37-59), Furthermore the same used Of the word "waver! as a symbol of the
Holy Spiritv in acvion apnefn"* in the 0,T., as Nicodemus should have been aware as "the
teacher of Israel® (John 3:10), €.g. "For I will pour waver upon him that is vhirsvy, ond
streams upon the dry gvoup_d i wv 11 pour My Spiritv upon thy seed, and My blessing upon
~hine offgpring" (Isa.44:3), also:"I will sprinkle clean waver upon you, ond ye shall be
clean ... I will put My S'Oll‘l" within you" (Ezek.36:25,27). Nicodemus should have been
well conversant wivh these D&SS&@E». So when our Lord rebuked him by saying, "Marvel

nov that gaid unto thee, Ye must be born amew,” our Lord's rebuke was just. Further-
more, in stresging the abgolute :1eec1 for simmers like Nicodemus O be "boen anew," "born
of the Spirit," our Lord contrasted a man being "born of the flesgh," .of mere human

parentaoge, 0,10. his being "born of the Spirit," the latter being a partoking of "the
divine nature" (2 Pet.l:4), accompanied by divine aspiratvions
Whas then happens av the New Birth?
JAg many as vecewea Him [the Lord Jesus], o them gave He the right to became child-
ren of (4,even {0 Them that believe on His nome: which were born ... of God" (John
S
S i

So when a sinner receieves the Lord Jesus by Taith he becomes a child of God by spirivual
generation, the HoOly Spirit indwells him making his buman gpiriv the seat of His
G GO right function of being tvhe centre of God-consciousness
1lowghip which becomeg deeper and deeper as vhe
of God he is no 101gev a "navural [G_. psuchikos,
pneumatikos], for the "lodder up to God" is

operationg, restoring 1t i%s T
and fellowship with the Favher, a fe
believer grows in grace. As a chil
tgoulisht] man,” but "spiritual® [Gr.
restored.

It is God's desire that he shall becorwe more and more under the control of vhe Holy
Spirit, and become really "gpiritual.” Bub, alas, though "born anew" through the Spirit
of God, he may remain a "babe in hl‘lS'G," and lead a "carnal” life (1 Cor.3:1); but this
would be 0 come far short of his spiritual privileges which are his Min Ch»isv.” He
ig %0 remanber that though he is "born anew," "born of the Spiriv,” the old Adamic

ginful infection of nature, which the Apostle calls "vhe flesh” [Gr, sarx], remains in
him, 'cnough, through the enablement of *he Spirit there is no need for him o give way o
i

7 ( 1.5:16,17)., If he does give way to iv by sinning, communion with hisg Father is
bz kel_ ond can only ¢ ressored by repentant confession. It is God!'s desire that he
should not be "carnai® [Gr, m’kﬁov] but "spiritual® [Gr. pneumatvikos]. And 3his
cxplaing the Apostlels prayer:

"And the God of peace Hj_moeli" sanctify you wholly [Gr, jﬂ_o_"pteleiu, through and
shrough]; and may your spirit and soul and body be preserved entire [Gr. holokleros,
compleve and sound in every part] at the coming of our Lord Jesus Christ. Faivhful is
He that ealleth you, who will also do it™ (1 Thes.5:23,24).

2 1

So vhe heliever'!s sancivificavion starts at vhe New Birth, when he receives a new nagure
+he "divine nature" (2 Pet.l:4), and his humon Ygpirit' is restored and becomes the seat ,
of the Holy Spirit's opcratior 13 but His operatvion cxvends ouvwards to affect his "*soul®
wivh all its emotiong and aspirations, purifying thesc that they may glorify God, and it
exbvends ouvward ycu to include his "body” wivh its facultviesgy, which are now o be used
for God's glory. Luat it is only complete atv the Lord's return when hig "body" now
infected with the Alamic nature will be fully “redeemed" (Romans 8:23), for at our Lord's
return his body wil. cith:rbe "changed” (if he is alive then), or raised again (if he—is
cuen "asleep" in vhe grave), a body which will be no more "goulish" but "gpiritual®

(1 Cor.,15:44).

<
°
._l
~

; “"wv'a man Ad m becamec o living soul. The last Adam become a life~giving spirith
{2 Cur.15:46).
-0 everyone descended from the fi: 5 Adam became a "living soul" dwelling in a "soulish
body,” but the last Adaom, Christ, “became a life-giving spirit,” and so ultimately every
one who ghascs in His life will dwell in a "spirivtual body" av His return.
Trichovomists theorefore seem o be right in digtinguishing between mants "spirit and
soul and body."





