
  Bor &o. 
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The accompanying draft of an order for Communion is offered as a 
basis of discussion. It is not the fruit of ary prolonged consider- 
ation, though one or two of its features 1 have chewed over for some 
time. There has not been time to do much more tasn set down the main 
features. Even if these proved acceptable, there would needs be a 
good deal of detailed improvement. 

I have been guided by some basie principles. e.g. those set out 
by Charles Smyth: "The primary considerations by which a iiturgy 
must be judged are (i) whether it maxes sense or not (that is, 
whether it has a logical coherence), and (ii) what kind of sense it 
makes when measured by the Bible (The Church and the Nation H &S, 
1962, p.54f.). See also George Every'!'s remsrk that "'Reformation 
according tc the Word of God' and ‘the recovery of the worship of 
the primitive Church' are not exactly the same thing" (Basic Liturgy, 
Barth Press, 1961, p.16€.). 

Some of my suggestions may sem a bit radical, bus I have 
ventured to put them forward, inesmueh as our new service is not 
intended to replace, or even ke parallel to, 1662, but is rather to be 
a supplementary use. I would hope tnan an order of the type 1 sugges» 
might even increase one's appreciation of 1662 (you may take that how 
you like!). 

  

e preliminary es? Some preliminary not 

1. I assume that this order is preceded by a symaxis with the 
basic features of a preparation (not entirely penitential), 
lections and exposition, psalms and other responses, general 
prayer, if possiblé some provision for mutüatfexherTatiom and 
MINISTEY in the Spirit of + Cor 142268 

  

2. In particular, the following features should occur in the 
synaxis: The Lord's Prayer, some form of invocation of the 
Holy Spirit on the whole service (see African Draft, note 4), 
confession/absolution; the synaxis is the true context of the 
communion, and should adequately prepare for it. 

  

3. Deliberate features of this order of communion ares; 

&. an opening exhortation stressing the theme of unity; 
b. the institution narrative as part of the exhortation, so 

as to provide. the basis and intention of the rite at 
the beginning cf the order. 

c. separate thanksgivings for, and distribution of, bread 
ana cup, in accordance with clear W.T. usage. 

d. these thanksgivings as brief grases oalv, léaving the 
larger eucharistia un®il "all have been filled". 
(Cf. Didache. The idea of a ‘great thanksgiving’ prior ο το ο ος SENS 

to communion has been deliberately discarded. Despite 
its antiquity end tradition, it invariably assumes the 
centrai place in the rite, and detracts from proper 
attention to the independent significance of breaa and 
CUD. 

e. There is no 'offertory' of bread and wine. The placing 
of bread and wine cn the tabie 1s pureiy utilitarian 

5 
  

3 
im origin (see Fortesque, The Mass, p.296, Baumstark, 
Comparative hitursy, 7.150), aal there has never been 
an offertory of this sort in tne English Prayer Book, 
even in 1549. While mesnirg cu: be adüed to the 
oringing or the elements, such an addition tends to 

1 σε 4 distract from the main line of thought in the sacrament.



so 

+. There is no formal anamnesis before communion. Whatever 

be the meaning of anamnesis, tne 'renembering' is the 
end in view of the eating anu drinking (eis ten emen 
anamnesin), rather ther scmething that can be 'done' 
before communion. Livwirgi:aliy, this means that 
anamnesis is best expressed in the post-communion 

Section. This is why I have ventured to transfer the 
Sursum corde - Senetus secsion to tuis point, in tine, 
T would chink; with & principle alzeady actec On by 
Cranmer, who paid special atcenticn to the contert of 
the post-communion prayers. 

        

DNB. Bepznsem 
2520.65 

Notes on the text 

Tis para. provides the link with the syraxis. it is virtually the 
NEB version of 1 Cor 12:12,13. i have generalized the ‘Jew and 
Greek! kit, and removed the N&B comma after “baptism”. Tre reference 
to the Spirit is valuable here. 

"hearing God's word" and "encouraging cne another" - Heb 5:7,13. |  
"to walk in the !icht ete." 1.dehn 1:7. 

The Institution is not a single verbatim passage. Luke ana 1 Cor 
are mostly used, with some NEB phrases. "in remembrance of the 
mighty redemption" etc. is added, tc bring out the meaning cf the 
passover background. _- 4 

"Given" is, of course, supplied; but of necessity. “which is for you" 
(RSV, NEB) does not comvey the force of the preposition in Greek: it 
wrongly gives the idea of indirect object, i.e. 'which is something 
for yout. likewise, "in remembrance of me" is much superior to "as 
a memorial of me". Whatever may be the problems of the meaning of 
anamnesis, 'memorial' is as dead and cold a word as we have in the 
language. 'Remembrance' is at least warmer and more vibrent. Im any 
case, the tradition wording is easier to grasp. 

  
"Sealed by" is NSB, and expleins the sense. The second haif is my | 
own conflation. 

Ἱ Cow 19326, NUR, plus “asain” and an addition trom Tuke 22250. 

The CSI version cf Benedictus gui venit, with the ‘blessed be! 
interpreted. 

D
 The 'judgement' theme in the sacrament; or ‘fencing the table’. Ta 

first sonbence 15 I Gar 11228, NEB. Ihensecong is 1 Vor nl: 25, was 
"the truth about" added to bring out the meaning. I think 
justiftaably. . The truth about the body - is Spiritual  סדר amd ats 
basis in the death of Christ - is set out in the earlier varagraphs. 
The third and fourth sentences are 1 John 3:14 and 16, NEB, waien 
supply the assurance (and its basis) tnat judgemert need not be 
feared. This sentence is based on Feb 3:14. 

6 This is part cf the preparaticn. aud is toe prayer for an effectual 
partakıng. DE το mot a ‘consecrattou" — an idea E Save Siriyen to 
avoid (as did Cranmer) in this service — vheusa ib is the equivalent 
Of the central petitior of the Prayer er 00002000 7 106 ב 
I hope the few slignt nodernizings 00 not mar the prayer. “But you 
are the Lord..." 1s 2 distinct ssim, D Lbiek.. ‘nou and "samen 
are both 'biank' words, to use Geoff. Ward's terminology. I have not 
altered the last section, despite the cbjsctior to the implied 
dichotomy of body and sou. Nc aitereticns 1 2876 sec” are improve- 
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ments, and, anyhow, I like the dichotomy of body and blood, however 
the benefits be thought of as applied to th? believer. Could we have 
"ourselves" instead of "our sculs"? 

Greatly daring, I suggest the rubric here. "But allcw the prophets 
to give thanks as they wish" - Didache X 7 The scope is very simple: 
thanks for the bread, and for what tre breaa sigsnifies.. Is it rot 
time we allowed some freedom of utterance. ard i3 not this the rlace 
for it 

("blessed art thou © Lord our God, eternal king, whe hast brought 
bread from the earth"). "fo strengther man's heart" ~— Ps 104215, 
referring here to what bread represents in erms of God's general 
provision. "Life" would be more strictiv the meaning, but "heart" 
is not wrong, and more easily recails the “sain. "Life" might cause 
confusion with "living" in-the next seeticn. The final section is 
based on John 6. 

There is real difficulty in the precise meaning of Faul's question. 
Besides being elliptical (i265 16 ds not an 0 breaking of the 
bread, but in the purpose for which it is broken, naieiy, to share in 
eating the same loaf, that the xoinonia exists}, there is the question 
of the force of anarthrous Koinonia and iss following genitive. NEB 
is, £ think, mistaken in its rendering. I ‚nink ‘the meaning is: 
‘While outwardly we are united by sharing in a common loaf, we can 
only do this on the ground of Christ's death ena the reconciliation 
this brings us into! Even, however, if the words remain somewhat 
obscure, some degree of elucidation can be given by adding, as I have 
suggested, a response from the people at this point. 

  

1 thought first of “Amen”, but “Yes! Ss moreidirect, and has good 
theological backing (2 Cor 1:20). Ihe response ıs + John Es. 

If possible, the words should be spoken to each communicant separately. 
These words of 1552 are the most direet and meaningful of those 
familiar to us. The reference to the "body of Christ" comes better 
in the Minister's question preceding. 

This is parallel to 12. "That makes glad the heart of man” is also 
Ps 104:15. The true vine combines Ps '80:8,17 and John 15, E have 
tried to make something crf the "blooä 07 the covenant" idea, 
strong in the NT institution narratives, bus weak in most cf our 
liturgies. There are references here to Ex. 24:8, Mark 14:24, 
Ps 1422, kets: 20228, and Heb 12:29] 

With this response, the receiving of the cup becomes a renewing of 
the covenant between God and his people through Christ's death. It 
is the response of Ex 24:7, pledging acceptance of the obligation 
of faith and obedience. Ps 116:13 is added for gocd nessure. 

"Take your share Of this" represents Luke 22:17: "Ihe 70303 
of the cup is parallel to the ‘breakire' of the bread, L,e, It is 

1s for sharing a common reality, anc it needs to be brought out a little ee 

more than our Book does. 

My aim has been deliberately to oreak the thanksgivings and 
distributing into two. This is such a distinct teature of the NI 
that we should give attention to preserving the distinetiveness of 
the two elements. Some shousht will need to be given to the manner 
OF administration, of course.) Edeally, as aiso in our 1662 Book, 
there is no ‘communion rail', and the Minister takes the ecmmunion 
to the people where they have b2en kneeling siice tye long 
exhortation. However, even witnout cnange 7 our vresent customs, 
the thanksgivings and diaiogues could be taker separately and 
consecutively, the administration then proceeding in the usual way. 
But I hove for change here! 
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Can I get away with this?! I suggest a few points: 1. Tae content 
of this euchsristis is exactly right here. It is not essentially 
different from, say, the Gloria in excelsis, and =. even closer νο 

the Te Deum, which many rites suggest for the end of the service. 
2, Some decisive feature is needed to call the congregation to order 
after the inevitably ‘slack! veriod of the distribution. So many 

rites, ancient and modern, seem to tscsme indecisive after communion. 
Cranmer gathered ch. siack by Introducing the 60 5 Preyer ene, 
but 16 je Bob wholly suceasser: 1 Gauis  פפר כ 3 Ihe  הוספהος 
"Tift up your hearts" is precisely "nay attention” (if we by-pass 
the accumuszated li surgical overtones!) 4. En -rinciple. 1 believe 
that after the communion is just the place fer a genera’. tnanksgivirg, 
as distinct from the varticular thanks=ivane for breed and cup 
taken separately. 

    

"IN THE BORD" 2S better, I. chink. ; 
ES RICHT FOR THE JUS® TO BE THANKEUL" is en attempt vo  diova חדה

meet" and to zive a stronger line. There are good parallels in 
the psalns. 

The sequence of this is not the result cf deep thought, but I hav 
tried to get a certain rhythm of theme. 
Preise fOr Christ seems riche bere. 
"Bright image" etc. from Heb 1. This comes firs5, I think. 
"Died our common death"! - Heb 239, with echoes or Phai 2. 

D
 

The structure and theme is the prover preface for Easter, which 
could well be a more normal theme. 

Rev 5212, NEB. But ic ds not a very rhybameal version, 16 mou 
be better without "ALL". 

Thanks for the sacrament are suosumed under the general thanksgiving, 
and te not ehaborates “it is perhaps too tin. 

I have avoided "laud and magnify” snd “Bord of hosts" (which suggests 
'reeking tubes 2nd iron shards'!) and “glory be", taoqugh = thick 
"ful of your glory" sets thxouse. Wheat have subst tuced is 
suggested by Rev 5:2 and 7:10 NEB. 

Help from the Africa dra 4 here (and eiserhere), with a ch, rom 
the Didache. 

The cbiation of praise, and of ourselves, ic nere, „ut decached 
from being a debating point in connection with the sacrament 
itself. 

A greeting 1s right fom the end, ©  מרע bess said on 0 כ seen 
(kenee the hymn). i'm mou sure about is one. ft could no coubs 
be betterec. 
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Preparation 
nn ο   

The Minister places a loaf ard a cup on ine table, anc, turning 
to the people, shall say: 

Christ is like a single body witk its many limbs and 
members, wnich, many as they are, together meke up 
one body. And indeed we were all. brougät into one body 
by baptism in the one Spirit, however different we may 
have been from each other, and that one Holy Spirit was 
pourede Out For ala Om US FO Cecile, 

Already we have joined in worship and *ellowship, hearing 
God's word and encouraging one arothner to walk in the 
light as he is in the light; we know that the blood of 
Jesus Christ cleanses us from all sin. 

We now recall that the same Lord Jesus Christ, on the 
night he was betrayed, took ris place at table with his 
disciples where they had prepared for th: Passover in 
remembrance of the mighty recemption of God's people from 
the slavery of Egypt; and that he took bread, and, after 
giving thanks to God, broxe it anc said, 

This is my body, which is ziven for yous 
do this in remembrance of me: 

in the same way, he took the cup after supper, and said, 

This cup is the new covenant sealed by my blood; 
whenever you drink it, do so in remembrance of me. 

Every time, therefore, we eat this brsed and drink the 
cup, we proclaim the death of the Lord, until he comes 
again and we eat and drink at his table in his eternal 
kingdom. 

AMEN. ZPRAZSE πο HIM WHO BAS COME, AND 72 TO COME, 
IN THE NAME OF THE LORD. 

À man must test himse!f before eating his shere of the 
bread and drinkins from Tre cup. He who does “ot discern 
the truth about the body eats arc drinks tc his own 
judgement. But we know that ws have crossed over from 
death to life because we iov: our brotners: and we know 
what love is, since Christ laid cown has 11706 for us. 

fet us kneel now and prey that, with our corfideice firm 
in him to the end, we may be true partakers of Christ. 

Minister and people shall pray together: 

WE DO NOT PRESUME TO COME TO YOUR TABLE, MERCIFUL LORD, 
TRUSTING IN OUR OWN RIGHTECUSNESS, BUT IN YOUR MANY 
AND GREAT MERCIES. 
WE ARE NOT WORTHY SO MUCH AS TO GATHER UP THE CRUMBS 
UNDER YOUR TASER. BUT YOU ARE ΠΕΡ LCRD WHOCE PROPEREY 
IS ALWAYS TO HAVE MERCY. 
GRANT US, THEREBPORE, GRACIOUS BOSD, SO TO HAT Toe Pres 
OF YOUR DEAR SON, JHSUS CHRIST, ANT. 10 DRANK HIS 06 
THAT OUR SINFUL BCDIES MAY BE ADE CLEAN BY 4] 0 
AND OUR SOULS WASHED THROUGH HIS MCST PRECIOUS BLOOD, 
AND THAT WE MAY EVERMCRE πρι  דאRIM, AND HE IN US. AMEN. 

  

Tx).
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The Cormunion 
  

The Minister shall take the loaf into kis hands and give thanks 
for it in some such manner es follows: 

We give thanks to you for this tread, O Lord our God, 
eternal King, and thanks for all you have provided to 
strengthen man's heart, and thanks 80070 811, 5% 
mereiful fartner, for Carist, the true and ïivins breac 
given far the 1370 or she worle. Amen. 

Then, breaking the lcaft in the cigsht Sf wie reopre, he shall say: 

The bread which we break. is it not our fellowship in the 
body of Christ? 

The people shall respond: 

1S Wits TAB PATHER 
5 

YES. TRULY OUR FELLOWSHIP 
JiSU3 CHRIST. AND WITE HIS SON 

The ‚Minister shail receive the bread first rinself, and then give 
a ο 

re those who are to 28813: him in distribution: and vhe bread 
 me ו

shall be given to each persor. (kneeling) with these words:   

Take and eat this, in remembrance that Christ disd for 9 

you, and feed on him in your heart ty faith with 
thanksgiving. 

The Minister shall take the sup ard give thanks in some such 
manner as this: 

  

We give thanks to you for {oes Érudit of the mine, © Lord 
our God, eternal King, and thanks for all that makes glad 
the heart of man, anc thanks above all, most merciful 
Father, for your true Tine, the sen of man made ctrong 
for yourself, by whose blood you have purchased us and 
bound us to be your people in an eternal covenant. Amen. 

Then he shall say: 

The cup for whieh we give thanks, 1S EC not our  הסר
in the blood of Christ? 

The people shall respond: 

YES. ΑΜ  ירי BORD HAS SPOKEN an, Wiha DO. 
AND BE OBEDIENT. 
we WERE PAR Tee CUR OE SAVAT EON 

AND CALL ON THE NAME OF THE BORD. 

The cup will be given to each person with the words: 

Take your share of this, and drink it in remembrance 
that Christ's blood was shed for you, and be thankful. 

Where it is not convenient to give thanks eae distribute es 

separately, the two thanksgiving | Dr the two thanksgivings and 
dialogues, may be taken in immediate succession. 

The Thanksei ring 
 .ναττκρφ» ו     

When alt  בס received. tae 2 

Lift up your hearts 
WE Let Sew oe ΕΝ DEE LORD 
Let us give thanks to our Lord God 
IT is BRIGHT FOR MIE J8ST. 20: BE FHANREUS 

ir. 
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6 believe 

ig 2S indeed rich: aca our cuty, θεος mc Should 26 a 
times and in alt pieces Save thanks to you, Ὁ Bord, 
Holy Father, Almighty, Everlesting God, 
but chiefly are we ound TO praise you τος ους Saviour 
Christ, bright imase of your <0.) and your croemal Words 
for, although aii things in heaven acd earth were created 
through him, yet he 2 the form cf à servant amd died 
our common death; küt Le is tre verfect Passover lamb, who 
was cifesed for ous, an 0 taken awey the sin of th: 
world; by his death he kas destroyed deecth, ana by his 
rasıne Lo dire again he hes restored. se ον 1... 

WORTHY 15 22 LAMB, 6h LAS Ir 5 Was SLAIN, 
TO RECEIVE P) = AND WHATTH, WISDOM AND MIGHT, 
HONDUR ARD .CEORY AND PR Arse. 

We thank you for all une ee Of "his passion, and for 
pouring out your Spirit on your people, jo 1050 them vo 
alı veuve Wad power co ου the gospel in ail the 
world. 

We thank you that you heve promised co 2000 us m 
in Jesus, and who rave now received trese pledges of his 
love, with the spiritual tood of 04 כ most precious body 
and blood and so have assured us that we are trie members 
er bis body, and bears, through hcpe, of your etermal 
kingdom. 

5 
a 

Therefore, with angels and archangels, and with all the 
company of heaver, we give honour to vour glorious name, 
now and ever praising you, and saying: 

HOLY, HOLY, HOLY, SOVEREIGN LORD OF ALL 
HEAVEN AND EARTH ARE FULL CP YOUR GLORY 
YOURS IS THE VICTORY, 0 GOD MOS? HIGH. AMM. 

We thank you, cur Father, that you have gathered us out 
of every mation end lenguese tc Le one 667 in Christ, 
and partners with one another. Remember your church 
which you rave purchased by hs odilond: deiiver ı., from 
all evil and mare 36 per-ee, ın your love, Sataer 0 ה 
holiness into the kingdom you have prepared for it. 
Lead us now by your Spirit in all our wavs, that we may 
show your love and likeness to men. Accent the sacrific 
Of our Lips amd of our tives Go be spent in your service 
among men. Make us faithful witnesses of Jesus and nis 
resurrection, that at his coming we may go out with great 
joy sO meet him, and worship you with all your saints for 
ever, carougn Christ our Lord. Amen, 

U  όκ ו וול   

The Naniswer shall les „ae people zo weh  כה 
The God of peace be with you all 
WE BLÉSS YOU IN THE NAME Où TEE LORD 

AMEN . 

A hymn may be sung (e.g. ‘Forth in tny name, Ὁ Lord, we so!) 
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