The Two Maln Problems of the Pass1on Week : 3

‘i g carefuls examination of tae Gosrel records with a view to the drawing up of a Hermony &
¢f tie Passion Week two main problems soon obtrude themselves, namely: (a) Did our Lord

-1 the ecrrech. legal Passover Supper with His disciples on the 15th of lean, that is,
during: the‘evennng which followed: the sunset marking the close of the.l4th.cf that month,
st T i Ifens of Exodus xii,8, and Leviticus xxiii.6? Or did He partake of an anticipa-
uo"y Possover Supper on the l4th of that month, that is, during the evening which. followed
“he senset marking the close of the 13th.of that month? And' (b), On what day of the week
wos onp Lord crucified? These two questions are really 1ndependant of one another, and
should be considercad uoparately We shall take them iz order.: ;

R eI s eSSentlal 0 remember‘that accordlng to the general usage of the™ 9.;.,and
“hat of the Synoptic Gospels, the Jewish day ended at sunset.t - Unless this borne in
mind the following. discussion will Dbe unlntelllglble° The»reader is advised to refer
cie aﬁ%ly £0: the suggested chronologlcal order-of the ﬂoly'Week Whlch appears in
~',¢&t the crd of this paper, Cuotations are taken from the Znglish Revised
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Before. deallng.w;th this questlon 1t will be aav1sdble o' on51der the 0.7, ceremonial /
T”PLJdt1Ohu -coneerning the Passover,- There was the orjglnal Passover 1n9t1tuted in il
uodﬁb &t the bime of the Fxotus (Pcsach Mitzraim), and $here were the commemorative
Passovezs«io “be’ celebrated dnnually, especially in the Tand of Promise. The former is
deserivediin EXOdho xii.l=1%; 21-23%3:while the latter are spoken of Ln the same chapter
in vemses 14-21;424-27; 45~ 48 and: arec. referred to later in the Pentateuch, viz.,
L“VL,ﬁcus Kx1*”.5—8, Numbers zz,l-a, xxvidii,16-25; Deuteronomy xvi.l-8.

Frcam an e*amlnatlbn iof the 1o*eg01nb passages. it will be seen that theinstitution of the
originai Passover was os f£Ollows:—=— fach 1am11y, or group of persons,2 were t0 chose, on
the. 10th day-- ‘o the First menth (Ablb or Nisan, ef. Deut. XVl 1 and Esth.iii,7), a lamb .
without bLem_eh a male of the first year; this lamb was to be “kept up” (kept in custody) e
under "imspection (against possible blemish appearing in the mean timg) untll “the 1l4th-day,
wlhen it . was to be killed “between the evenings® (Exod.xii.3-6, 1it. berew) Apparently :
she lamb was to be sacrificed By the head of the house aetlng as family priest; and 1t

‘was togbe killed on the threshold: of.the house,4 and 1+s ‘blood was to be aplied to thes
i #ntoddnd the two 51de posts of the door (ver.22). If this was done God promised that He
would "pass over the.door” of that housa, and “not suffer the destroyer to come.im ... to
smite™ the 1nmates¥{#§n b&) Duzgng the evening (now the 15th daggof the month,, the day
X ] sEhe.” naQSOVer Supper was to obeerved ﬁhe lamb after being. roasted
: L;th flre was eat@n.wlth unleavened bread and bitter. herbs (ver 8), no bone of which was
- to be br u;eﬂV(VGT 46; Numb.ix.12). The people were to eat this Supper with their loins .
' pirded, -thelr Teet Znod and their staffs in their bands, "in haste" rcady for instant
i depﬂttvne (ver qe )2 All remains of:. the lamb were to be burnt with fire so that nothing of

1 nou;d remaln urtll tho morning (ven.lO)‘ Ul bt the Lord's passover" (ver.ll Lev.

wpiti. 5,‘ : %
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The commemorative Passover ouppers were quite Slmllar, but w1th a fow modificatxons
The lamb was to be killed on the 14th day of Nisan as before, but this was to done in the
presence -of the priests or Lev¢tos presumably at the brazen altar of the Tabernacle, “in
the place which the Lord- shall chose to cause Iiis name to dwell® (Deut.xvi.2), the blood
£ the damb being sprinkled by the priests at the foot of, .the altar (Deut.xvi.l-6; 2 -
e (hrc1,v"7? 10-123 5 Ezrad ZO) “The Supper which followed:after sunset (on the l5th) was,
‘ » inseparably co cted with the "Feast of Unleavened Bresd,” a festival lasting
20 -1HEE $0. Guc 21t days ‘of the month, all leaven having been carefully got rid of
té-frcm the people's dwellings. Of this "feast of unleavened bread® the 15th and
ve ef the month were Tholy convocat*ons" on which "no servile work” (1 e “no
'“_wennrn Of WOTK .. Save that which every - man.must eat;® cf, Exod.xii.l5-17 with Lev.xxiii.
-8} could be dcne; these two days were therefore of a sabbatlcaﬁueharactero During this
seven day Teos tlval‘ther were, ‘beside the usual burnt offerings lﬁf’ ‘down in the Law for
cach day;, Lhe‘pncciai_plnerlrgu detailed in Numbers xxviii,19-24, and referred to in
2 Chronicles xxxv.6=S, : But in later days there were also, as wéilearn from extra-bibliecal
82 exiz ol Murc.es, various voluntary pecace offerings known as the Chagigah, or festival
offerings, usually offered and eaten on the 15th of the month, fo which we shall have
oeeasion T Ho Lefer laser.. lastly, after the nation. had entered the Land and had been
able Lo reap.vhe harvest of corn in 1t the sheaf of first-fruits of - the harvest had to
e Mwayca? bero*e the Lozrd during thls seven day festival “on the morrow after the sabbath“
-(LQV.A_*ll ;O—nd" of Whlch,we ‘shall have to SPeak more. partlcularly later on. :
1 sr%as Ar0537€ John, WT_L g tovards the close of the flrst century to people not well
vacguaisted with Jewich caiftoms, apparently uses Roman time, and the Roman method of divid-
ing the daJu of thes week at midnight, see John xix. 14 ~and xx. 19. 2. According to Jewish
gourees a group"'cons1eted of from 10 to 20 persons.” = 3. The Pharisees and the Rabbinists
u_,eretood the words “between the evenings® to mean between the declinlng and the setting //
the cum. Josephus took this view (Wars vi.9,3; Antlgg Xivi4,5)- e Exod S G20 Q;
“oul *nat hyssop was t0 'be dipped. "in the blood that is in the bason," which was then 1o
sk umon’ tne lintel ind two side posts of the door. But the “word saph, here render-
quone" a7° ﬂneaps a ;nresbold (many times so rendered in the %oﬂ,), and 1t 1s so
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In both of the above Passovers it was laid down that there was to be no leaven whatever
in the houses of those who partook of the Passover Supper and the ensuing festival. To
ensure the absence of leaven the Jews were accustomed to cease from labour at or before
noon on the 1l4th of Nisan, and make a striet search for any trace of lecaven in order that
1t might be entirely eliminated from their dwellings. This day, the l4th, being in this
respect a day of preparation, was often popularly called the “first day of unleavened
bread” (Matt.xxvi.1l7; Mark Xiv.12; Luke xxii.7), though strictly the 15th of Wisan was tho
"first day" of the "feast of unleavened bread® (Lev.xxiii.6,7). It was for this reason
that Josephus sometimes speaks of the Feast of Unleavened Bread starting on the 14th of
Nisan (Wars v.3,1), and sometimes on the 15th (Antigg. ii1.10,5). :

[ ey

There is one other thing needful before we deal with the question forming the caption
to this section, namely we must try to discover the meanings of the expressions, as used
in Scripture, of “the bassover,” “the feast of the bassover,” "the feast of unleavened
bread,” for mueh will depend upon an accurate understanding of these terms.t The noun
"passover” (Hob.hpggggg, Gr"_pascggj applies normally to the passover lamb which was to be
sacrificed annualiy in commemoration of the fact that Jehovah had ipassed over? the
Children of Israel when they sheltered under the blood of the lamb sacrifieed on the 14th
day of ‘the lst month during their exodus from Egypt (Exod.xii.2l1; Deut.xvi.2; Merk xiv,12;
Luke xxii.7). This "passovert® was to be "roasted with E£drcl. (Exod. zg it 9 Chron.xxxv.13),
and “eatent (Exdd.xii.ll; 2 Chron,xxx.18; John xviii.28). And so the term "passover® was
applied by the Apostle Paul directly to our Lord: "Our Passover also hath been sacrificed,
even Christ" (1 Cor.v.7). . By metonymy the term "passover® is also used of the act of
sacrificing the lamb on the l4ath of the month (Lev,xxiii.S, marg. ; Numb,xxviii,i6; xxiii.
3). The term "passover” is also used once in each Synoptic Gospel for the meal which our
Lord told His diseciples Peter and John o "make ready," during which He instituted His new
Supper of ‘Remembrance (Mﬂtt.xxvi.l9; Mark xiv.16; Luke xxii.13); and the word "passover,
in another ‘sense, covered the whole period of the seven day festival from the 15th to the
2lst of Nisan, which is otherwise called the "feast of unleavened bread,” thus we read:
"the feast of unleavenecd bread, which 1s called the passover, drew nigh" (Luke xxii,1);
in this way was derived the phrase “the feast of the passover” (Exod.xxxiv.25; Luke ii.
41; John xiii.l); and the two are combined in Mark Xiv.l, "Now after two days was the
feast of the passover and the unleavened bread. ™

With these preliminary explanations in mind we may now examine the guestion whether our
Lord partook of the regular legal commemorative Passover Supper with His disciples on the
night on which He was betrayed, or whether He partook of an ggﬁ}cigatgzz Passover Supper
that night. Our Lord saig: Think not that I come to destroy the law or the prophets: I
come not to destroy, but to fulfilw (Matt.v.17). Now the sacrifice of the passover lamb
is admittedly one of the most striking and perfect types in “the law® of the Sacrifice of
our Lord as the Lamb of God, and of His redemption of sinners from spiritual slavery into
the freedam of children of God under the Lordship of Jesus Christ, of whom Moses was a
type. As we have Seen, an unblemished lemb was chosen on the 1oth of Nisan, a male of the
first‘ypar, in the prime of life; and this lamb was to be kept in custody under scrutiny

againat any possible flaw manifesting itself up to the 14th day, when it was to be put

~ to death during the afternoon towards the going down of the sun, The blood of this lamb,
sacrificed on the threshold, was applied to the lintel above, and to the two side posts
of the door; and all who sheltered "under the blood: were safe. And was not our Lord,
the God-man, without any blemish, and in the prime of life, chosen publicly by the people
on the day of Hig trivumphant entry into Jerusalem? And was He not subjected to continual
scrutiny and examination, first by the religious leaders of the people, who failed to Find
any fault in Him despite their traps to ensnare Him, and then by both Pilate and Herod,
the representatives of the Roman Govermnment, who also could "find no fault in Him,"” and
was He not audibly authenticated "from on high* in the presence of the people (John xii.
28,29)? And yet He was put to death, and His precious blood flowed Ffrom His head, His
hands, and His feet, prefigured by the blood of the Passover lamb on the lintel above, the
two side posts, and on the threshold below, of the house wherein the inmates took shelter. ¢
And in fulfilment of all this did not our Iord say: "I am the door, by Me if any man enter
in, he shall be saved? Turthermore, when we read that the soldiers broke the bones of the
two'malefactors who were crucificd with our Lord, but not His bones, was not this a
fulfilment of the command that no bone of the typical lamb was to be broken?

Now it is guitc obvious that our Lord, as the Archetypical Lamb of God, could not, in
fulfilment of the type of Exodus x11.6, have been crucified on the 14th of Nisan, and
Himself have also partaken of the legal Passover Supper after His death, a Supper which
was always eaten during the ensuing evening, that is, on the 15th of the month (Exod.xii,SL
In other words, our Lord could not as the Lamb of God die at the time when, in God's sight,
He ought to die, namely, at the time for the typical lambs to be sacrificed, and also eat
the Supper which followed the slaying of these lambs, If our Lord partook of the legal
Passover Supper on the 15th of Nisan after the slaying of the typical lambs in the Temple
area, and was crucified the next daylight, then He was put to death omne day too late, and
in this respect failed to fulfil the Passover type. But if He died on the Cross at the
same time that the typieal lambs Were being sacrificed, then the Passover Supper at which

L%e presided must have been an anticipatory one, and the legal Passover Supper was held
" ®on the next evening when He was in the grave. :

1. The reader is 2dvised to test these references for hils own satisfaction.
\ % » } £ v'
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But most harmonists urge that our Lord kept the cereomonial law by pertaking of the
regular legal Passover Supper with His disciples. But theygenerally fail to draw atten-
tion to the fact that if so He must have been crucified on a day which did not fulfil the
type, on a day when, in God's appointment, the typical lambs were not, and ought not, to
be sacrificed. But the writer asks whether it was far more important for our Lord to have
fulfilled the inspired type of Exodus X1i.6,8, by being crucified on the day in which the
the typical passover lambs were killed, than for Him to observe the legal Passover Supper,
a Supper about to be superceded. He could not do both. And the writer proposes. to show
that our Lord did accurately fulfil the type by dying at the very time when God had
appointed the typical lambs to be sacrificed in the Temple area, and in this way "our
Passover hath been sacrificed, even Christ” (1 Cor.v.7). And he hopes also to show that
the legal Passover Supper was observed by the majority of the Jews with their recognised
‘ledders during the evening after our Lord was buried. The late Bishop Westcott took this
view; though he did not quite satisfactorily explain the reference in Mark xiv.12 to the
"first day of unleavened bread,” on which, as Luke tells us, “the passover must be sacri-
ficed” (Luke xxii.7). With the evidence at his disposal he left the matter open., !
- Now if we possessed the Synoptic Gospels only, most people would probably conclude from
them that our Lord did partake of the legal Passover Supper during the evening on which

He was betrayed, and which preceded His arrest. For we read:

When Jesus had finished all these words [the Olivet -discourse], He said unto His
disciples, Ye know that after two days the passover cometh, and the Son of men is
delivered up to be crucified” (Matt.xxvi.l,2).

"Now after two days was (the feast) of tho passover and the unleavened bread? (Mark
Xiv‘l)u :

"liow the feast of unleavened bread drew nigh, which is called the passover" (Luke xxii.l).

"Now on the first day of unleavened bread the disciples came to Jesus saying, Where wilt

Thou that we make ready for Thee to eat the passover,’” (Matt.xxvi.l?7)

"And on the first day of unleavencd bread, when they sacrificed the passover, His
disciples say unto Him, Where wilt Thou that we go and make ready that Thou mayest eat
the passover?! (Mark xiv,12) : : :

”Andythe day of unleavened bread came, on which the passover must be sacrificed” (Luke
SoRSaL 7/ )i - ; - :

"And He said, Go into the city to sueh a man, and say unto him, The Master saith, My .
time is at hand; I will keep the passover at thy house with My disciples” (Matt.xxvi.18).

"And He sent Peter and John, saying, Go and make ready for the passover, that we may eat.
And they said unto Him, Whefe wilt Thou that we make ready? And He said unto them, Behold,
when ye are entered into the eity, there shall meet you a man bearing a piteher of water;
follow him into the house wherein-he goeth. And ye shall say unto the goodman of the
house, The Master suith unto thee, Where is the guest chamber where I shall eat the
passover with My disciples? And he will show unto you a large upper room furnished: there

=

meke ready® (Luke xxii.l0-12; Merk xiv,13-15). i

"And the disciples did as Jesus appointed them: and they made ready the passover®
(Matt.xxvi.19). : ' :

"And when the hour was come, He sat down, and the apostles with Him. And He said unto
them, with desire I have desiredl to eat this passover with you before I suffer® (Luke
xxii.14,15). : :
The cumulative force of these passages is considerable. The "supper” eaten was without
question a passover supper. Moreover there are incidental details which confirm this
conclusion. For we read of the drinking of the first of the four cups normally drunk
during the Supper in Luke xxii.17.% Also there is a distinet reference to the "sop* or
"mortar," used in the regular Passover, in John xiii,26. Lastly, we have a reference
to the singing of the last part of the Hallel in Matthew xxvi.30. All these suggest the
regular legal Passover Supper. ;

A reading of these passages seems, at first sight, to show that the 14th of Nisan,
otherwise known by popular usage as "the first day of unleavencd bread,” had arrived; and .
that during the afternoon of this 14th day the disciples were sent by our Lord from :
Bethany to obtain a passover lamb from the Temple area, and to take it to the passover
chamber already agreed upon, and there meke ready for the Passover Supper with all its
accessories, which was to be eaten by our Lord and His disciples after sunset, that is,
on the commencement of the 15th day, according to the Law, It would seem then that our
Lord was crucified a day too late to fulfil the inspired type, namely, on the 15th instead
of the 14th of Nisan, a serious matter to those who believe in the inspiration of Serip-
ture. But do not the words “"with desire I have desired [I have specially desired] to eat
this supper with you before I suffer” (Luke xxii,15) suggest another view, namely, an
ant.cipatory Passover Supper, held in order that our Lord might be able to fulfil the
Passover type of Exodus xii.6, by dying at the very time when the typical passover lambs ’
were being sacrificed in the Temple area? And a more careful reading of the foregoing

1. A Hebraism for "I have specially desired.? 2. See Appendix B. 3. This "mortarn
consisted of two pieces of unleavened bread betwecen which bitter herbs had been sandwiched,
the whole being then dipped in a dish containing a mixture of raisins, nuts, and spices, 3
which was called the charoseth; this "sop" or "mortar® was then passed round for all to cab.
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pacsages shows that this is possible. Bearing in mind that according to the common Jewish
reckoning the day commenced at sunset, these passages may be explained as follows Let us
assume that the 13th day of Nisan had just ended by the setting of the sun, and the 1l4th
day had arrived, and that'the dlsclplos had then (that evening, not the next afternoon)
come: to ‘the Lord w1th their: question,. "Where Wilt Thou that we make ready for Thee to eat
they paSSOVer°" and let us assume that 1t was our Lord's special desire to have His
Pasgover Supper thqt same evening (not- the evening terminating the next period of daylight),
and .that Wlth this'purposc in view He said to Peter and John, "Go into the city to such a
man, and-say unto him, The Master saith, My time is at hand; I will keep the passover at
+thy house with My disciples” (Matt. xxv1.18); then the directions given by our Lord would
seem to show that He had a previous arrangement with the "goodmen” of the house; for they
‘were to go into the eity, and there they would meet a man carrying a water=-pot,— and they
were to go with him.tc a certain house where ‘they were to say to the owner, "The Master
saith:unto thee, Where is the guest chamber where I shall eat the passover with My dis~
ciples?" and he would show them an upper room already furnished for the purpose, here they
were Lo make ready. But, it - may be asked, why this secrecy? and why this delay in despat-
ching Peter-and John to "make ready” untll the last moment? Surcly because our Lord knew
that. Judas was on the watch for an opportunity to betray Him "in the absence of the
mLTtltude" (Luke xxii.3-6), and it was essential that he should not know tha place of the
Passover chamber until the. last possible moment. It was only during this Supper that he
was' able to depart and give information to the.Jewish: authoritlos which led to our Lord's
arrest..

But one dlfflculty remains. How about the lamb for the Passover Supper? It would have
been quite impossible for the two diseiples to have ‘obtained a lamb for the Suprper after
sunset, because the Passover lambs werc released from the.Temple area only during the
apternoon preceding the Supper, and on the above hypothesis the disciples did not leave

ethany until after sunset. This seemed an insoluble difficulty to the writer until,
oarly in 1936, he met Dr, W.M, Christie at Haifa, in Palestine, and he was able to
remove the dlfflculty in a complete manner by pointing out that at our Lord's Passover
Supper there was no lamb on the table; for was not our Lord, the Lamb of God, present in
person, ready to be sacrificed on the morrow when the bypical lambs were belng slain in
the Temple area? And Dr. Christie produced evidence from the Talmud to show that for some
considerable time before our Lord's day there had been bitter controversy between the
Pharisees and the Sadducees over the matter of the Passover Feast, concerning the day on
which it ought to be held. This bitterness was so acute that when the Sadducecs were in
control of the Temple services (as they were in our Lord's dey, both Annas and Caiaphas
being Sadducees), the Pharisses used to have their Passover Supper one day earlier without
any lamb, while the Sadducees ‘had their Supper the following day with lambs. 2 Somé of
this evidenc:z will be given later. In view of what has just been stated, we can now under-
stand howthe statements in Mark and Luke about the arrival, after sunset, of the "first
day of unleavened bread,™ "when they Sacrificed the passover," or, "on which the passover
must b& sacrificed,” were strictly accurate, .for these statements had in view the sacri-
ficing of the typical lambs by the Sadducean authorltles Guring the next afternoon, namely,
the afternoon on which our Lord was put to death‘on’ ‘the Cross, and that He had His antici~
patory Passover Supper the preceding evening “before He suffered W

We may now turn to the passages in the Gospel: of John which seem to show that the legal
Passover Supper took place after our Lord's death and burial, which passages have proved
such a source of difficulty to those harmpnists who hold that our Lord partook of the
legal Passover Supper:

"Now before the feast of the passover, Jesus, knowing that His hour was come that He
should depart out of this world w.to the Father, having loved His own which were in the
world, He loved them unto the end. And during supper, the devil having already put 1nto
the heart of Judas Iscariot, Simon's son, to betray Hlm, Jesus, knowirg that the Father
had given all -things into Hlo hand, and that He came from God, and goeth to God, riseth
from iugner and layeth aside His garments and took a towel, and girded Hlmself" (John
xiii.l-4).

“That thou doest, do quickly. Now no man at the table knew for waht purpose He spake
this unto kim, For some thought, because Judas had the bag, that Jesus said unto.him,
Buy what things we have necd of for the feast” (John xiii.27-29).

"They [the Sadducee priests] entered not into the palace [Pilate's], that they might
rot be defiled, but might eat the passover" (Jokn xviii.28).

"Now [at the conelusion of the trial] it was the preparation of the passover: it was
q?ouu the sixth hour. And he [Pilate] saith unto the Jews, Behold your King!" (Tohn xix.

In the first quotatlon the words "before the feast of the passover" would seem to
irdicate that the legal "feast of the passover,®" which normally began with the Passover
Suoper, was still future in relation to the s supper” then being observed by our Lord.
Tt is true that some harmonists have explained these words to mean that our Lord, knowing
that His hour was come, and having loved His own, continued to love them to the end, this
"feast” or "supper” being additional e*idence of the fact, thus identifying this "feast"
with the "supper" spoken of later in the narrative. But against this is the fact that a

1, May not this water-pot be the same as was used later for the washing of the disciples’
Leet? 2. This evidence is given in full in Dr. Christie's Palestine Calling, p.l139.
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little later in the evening (as appears in the second quotation above) the Apostle John
tells us that the disciples were imagining that our Lord had dismissed Judas in order

that he might "buy what things we have need of for the feast,” a Peast’ evidently still
future, and yet apparently referring to the "feast of the passovert already mentioned by
the Apostle at the beginning of the chapter, and being in apparent contrast to the "supper®
being then kept by our Lord. To what then can this "feast of the pagsover™ refer? The
writer submits that it must refer to the "feast” which was yet to commence after our Lord's
death and burial, and which continued throughout the seven days of unieavened bread; for
our Lord‘'s disciples at the "supper® did not yet believe that their Lord was to be put to
death on the morrow, and they might well have thought that Judas had gone to buy the
things needed for the chagigah associatcd with this ﬁfoast."l Furthermore, when the
Apostle John explained in his Gospel that the Sadducean priests "entered not into the
palace, that they might not be defiled, but might eat thc passover” (appearing in the
third quotation above), this surely implies that they at least had not yet eaten their
Passover Supper, also that if they had entered into Pilate's praetorium they would have
_become so defiled as to prevent them entering the Temple area that afternoon %0 grocure
their passover lambs for their Supper, which was held after sunset that evening.

And when the same Apostle says -that at the conclusion of our Lord's trial "it was, the
preparation of the passover,” does this not mean, as Bishop Westcott has urged, 'the
preparation for the passover,™ a "passover" yet future: in other words, do ‘not the
Apostle's words imply that the Crucifixion day was the 14th of Nisan, and it was therefore
a "preparation? for the Passover Supper which followed (after sunset) on the 15th .of. |
that month?® The writer is not ummindful of the fact that the term "the preparation” -
(Cr., paraskud) was probably even then used as a technical term for the day before the :
weekly Sabbath, it is so used in the Didaché, a document written about A.D.100, and it has
been so used ever since in the Eastern Church. The reason for this technical use of the
term is that on the weekly Sabbath no manner of work, not even the cooking of food, :could
be done among the Jews; hence all preparation for meals on the Sabbath, and for other
things which might be needed for that day, had to be completed on the preceding day. But
the first day of the Feast of Unleavened Bread, the 15th of Nisan, was also of a sabbatical
character, being a day on which "no servile work"” might be done, that is, no work "save
that which every man must eat® (Exod.xii.l6; Lev.xxiii.7)%4; and it was the first of seven
days on which no trace of leaven was to remsin in the houses of those who observed the
"feast of unleavened bread." It was for this reason that the previous day, the 1l4th, was
rightly called a "day of preparation” also, for on it all work ceased at noon in order
that a scrupulous search for leaven might be made for its elimination prior to the "feast
of unleavened bread,” which began after sunset. But we shall have more to say about this
"preparation of the passover" in the second gection of this paper.

Now if the day of our Lord's trial and crucifixion was a "day of preparation” for the
legal and sabbatical Feast of the Passover to commence after sunset, but not in the eyes
of the Sadducean suthorities in charge of the Temple services itself a sabbath, we can well
understand how it was possible for our Lord's disciples in the Upper Room to imagine that
our Lord had dismissed Judas that he might that day buy things for the coming "feast"
commencing after sunset on the 15th (John xiii,29), and how it was in fact possible for
Nicodemus to buy a linen cloth on the day of the Crucifixion before sunset in which he
wrapped the body of our Lord for burial, and how the "women from Galilee" could, after
vigiting the sepulchre, "prepare spices and ointments” for our Lordfs embalment before
sunset that day, and then "rest according to the commandment™ on the Paschal sabbath
which commenced at sunsct that day (Luke xxii.55,56); ell of which things would have been
almost impossible on a sabbath day.

It would seem evident, then, that the Sadducean authorities in control of the Temple did

not regard the Crucifixion day as a Paschal sabbath, but the next day, the 15th of the
month, was by them so regarded.

The seceming conflict betwecen the statements of the Synoptic Gospels and those of the
Apostle John, with respeet to the day of the Passover Supper, gave rise to the well known
guarto-decimen and gquinto-deciman controversy,G a dispute as to which day of Nisan (roughly
corresponding to our April) the annual memorial Supper (corresponding to our Lord's first

1. See pp.l1,2. 2. A defilement due to their entrance into Pilate's prastorium would not,
of course, have prevented them from partaking of the Passover Supper, for such defilement
ceased at sunset; but it would have barred them from entering the Temple area. 3., See
Bishop Westecott's Introduction to the Study of the Gospels, p.340. 4, In the 23rd chapter
of Leviticus there arc two kinds of sabbaths spoken of: (a) The strict weekly Sabbath
(Heb., shabbath), and the still stricter Day of Atonement, on both of which "no manner of
work” might bc done (verses 3,23-32); and (b) the quasi-sabbaths (Heb., shabbathon, trans-
lated "solemn rests” in She R.V.) which were observed on the 15th and 21st days of the
first month; the Doy of Penteccost (verses 16,21); the Day of Trumpets on the lst day of

the 7th month (verses 24,25); and the 15th and 21st of the 7th month during the Feast of
Tubernacles (verses 34,39); on all of which "no servile work" might be done. 5. During
the legal Passover sabbath all places for the sale of goods were closed. It has been said,
however, that purchases eould bec made privately that day if the price was not mentioned,
nor money taken. But would our Lord's disciples have imagined that our Lord was sending
Judas out (mot knowing he was a traitor yet) to buy goods in this clandestine manner?

6. I.e. A controversy between the 1l4th and 15th days.
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Memorial Suppor, to be obscrved by the early Church. With reégard to this dispute Dr.
Christic-thas written: "The practice in Asia Minor was that the Supper be observed on the

ve commencing the 14th of Nisan, that is, after the sunset of the 13th, at which time
the new day began according to the Jewish and O.T. usage. Polycarp malntglngd that he had
so kept the féast with the Apostle John. Irenaeus, an Asiatic, and disciple of Polycarp,
followed His teachor. On the other -hand the Romen practice was that the celebration
should take place one dey later, thet is, on the evening with which the 15th of Nisan
commenced ... this disputation went on till the year 325 A.D., after which the Roman
practice prevailed throughout. the emplre,"l This controversy is quite understandable;
there were two.points of vicw; one, that the annual e¢elebration of the Supper should take
place on the l4th of Nisan, the day on which our Lord instituted it; and the other, that
it should correspond with the legal Passover Supper observed on the 15th of that month
As the annual celebration was in memory of the New Supper instituted by our Lord, rather
than in memory of the Jewish Passover Supper, now defunct, the Asiatic practice Would
seem t0 have been more appropriate than the Roman, which, alas, forced itself upon many
unwilling worshippers.

We ‘see then that there is no real conflicet between the testimony of the Synoptic Gospels
and that of the Apostle John regarding the Passover Supper. But apart from the Gospel of
John, which, ‘as all admit, was written towards the close of the first century as a sort of
supnlement to the ex 1st1ng Gmspels, it would have been dlfficult to see how our Lord could
partake of ‘a Passover Supper, and yet fulfil the type by dying when the typical passover
lambs were belng sacrificed in the Temple area, and how the legal Passover Supper was
observed after His death and burial. Without doubt the Avostle John was acquainted with
the Synoptic Gospels since he wrote long after they were completed; so he passes over in
silence much of whet is contained in them. But being, as it were, a supplement to them,
he was able to correct certain false deductions which readers, ignorant at that late date
of the Jewish Law and ritual, might be liable to make. That many of his readers were
thus ignorant is plein from the-various parenthetical “asides” which he makes in his
narrative, explaining what would otherwise not be clear to them. And we must ever keep
before our minds that one of the Apostle's reasons for writing his Gospel was to present
our Lord as the Lamb of God who came to take away the sin of the world by Himself fulfil-.
ling the 01d Testament sacrificial typcs.

It was stated above that there is ev1donce that in our Lord's time there were two
Passover Suppers, one following the other, that of the Pharisees observed during the
evening which was the commencement of the 14th of Nisan, and that of the Sadducees
observed during thc evening commencing the 15th of that month. It will be well if we
cxamine thie evidence just here.?2 These successive Passover Suppers arosc in a. rather
curious way. It appears that for many years after the return of the Jews from the Exile
there had been an acute controversy between the ssct of the Pharisees and that cf the
Sadduceces as:to which day was meant in the phrase "the morrow after the sabbth® on which
the priests were instructed to wave the sheaf of firstfruits unto Jehoveh, of Leviticus
xxiii.11,15. The Sadducees maintained that these words meant "the morrow after the
usual sabbath occurring during the passovér week,” in other words, it meant “the first day
of the week™ (which phrase is never used in the 0.T. Scriptures). The Pharisees, on the
contrary, egually firmly held that the phrase meant "the morrow after the first day of
unleavened bread, the 15th of Nisan,” since, as we have scen, this "first day® of the
Tfeast of unleavened bread® was quasi-sabbatical in character, a2nd so this "morrow” would
always be the 16th of Nisan, WNow the 15th of Nisan, the first day of the Feast of
Unleavened Bread (Lev.xxiii.6,7), had no fixed relation to the week, it might fall on any
day of the week, because it was counted from the lst of Nisan, which in turn might fall
on any dey of the week, being fixed by the first visible appearance of the new moon in the
spring equinox. If, for example, the new moon should happen to become visible on our
Sunday evening, then Monday (the Jewish day beginning that day after sunset) would be the
1st of Nisan, and so also the 15th of Nisan would be a iionday; if then the Pharisces
happened to be in control of the Temple services, the sheaf of the first-fruits would be
waved on the morrow, that is, on Tuesday. But this would not at all suit the Sadduceces,
who maintained that it must always be waved on the first day of the week in which the
Passover fell. Now we are told that the usual custom was that when the Paschal new moon
was first seen, the witnesses of its first appearance, before descending from the crests
of the mountains where they had seecn it, were, before descending, to kindle bon~fires
from erest to erest, thus the necws of the new moon's first appearance would be conveyed
to the authoritiés in Jerusalem Wlthout delay, thus enabling them to arrange the Templie
~aryices aceordingly.

So it came about that when the Pharisees were in control, the Sadducees, not wishing the
waving of the sheaf to take place on any other day than the first day of the weck, used

1. See his Paleostine €alling, p.130. Dr. Christie:wns: am outstanding missionary to thg
Jews in Palestine for many years, and a remarkable student of the Telmuds. His statement
is borne out by Bishop Westcott: "Early tradition is nearly unanimous in fixing the Cruci-
fixion on the 14th of Nisan, and in distinguishing the last supper from the legal supper.
This distinetion is expressly made by Appolinarius, Clement of Alexandria, Hippolytus,
Tertullian, Irenaecus,”™ Introduction to the Study of the Gospels, p.343. 2. This evidence
appears in full in Palestine Calling, pp.l134-140.
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to subborn witnesses to give false evidence as to the appearance of the new moon, so as
cnsure that the 15th of Nisan should, if possible, coincide with the weekly sabbath, and
then of course the waving of the sheaf would take place, as they desired, on the first day
of the week, Dr. Christie has written:

"We learn that this party (who are named 4inim, Boethusians, and Tzadukim, all designa-
tions of the Sadduccean sect) sought to introduce confusion in the reckonings (if. Rosh.
ii,1), and that this was for the purpose of deceiving the Chachamim, rabbis of the
Pharisaic party. The whole matter is made very clear in the Tosephta parallel to the
Mishna, as also in the Gemara comments in both Talmuds (Mishna, Rosh. ii,1, Bab. Rosh.,
22b; Jer. Rosh. ii.l, or 10b, in Shif{. Edition). All three passages give a full account
of the bribing of two witnesses to give false- testimony regarding the new moon for this
purposc, and the payment of 200 zuz or denars to each of them. One of these belonging to
the Pharisce sect revealed the wWhole matter, and gave details concerning his evidence of
having seen the new moon from the neighbourhood of the Good Samaritan Inn (Ma‘'ale .. -
Adummim), 71

He wrote also:

The Jerusalem Talmud tells us that the deception in the reckoning 'was known to the
rabbis, ' and the result was that 'these were sitting down (reclining) to-day, and those - -
were sitting down on the morrow' (Jer. Rosh. 10b)."<

Here is positive evidence of the keeping of two successive Passover Suppers in our Lord's
time, thé& first by the Phariseces (the unofficial one), and the second by the Sadducees
(the offieial one), the Sadducees being then in authority. And does not all this explain
how it was possible for the disciples $o imagine that Judas could heve made purchases_gn
the day of the Cruc¢ifixion, and that such were actually made by Joseph of Arimathea? And
it explains how there would be no difficulty in the fact that the secrvants of the High *
Priest carried weapons that day (John xviii.3), which were forbidden on a sabbath (M,
Shab. vi, 1), and how there would be nothing irregular in holding courts of law like that
of our Lord's trial on that day (forbidden on the sabbath, M. Betzak v,2; B. Sanhed. 63a),
and that all the acts implied in the Crucifixion were possible that day {forbidden on a
sabbath, Sanhed. 39a). :

Now in this dispute as to the meaning of the phrase "the morrow after the sabbath® (Lev.
xx11i.11,15) Dr., Christie thought that the Pharisces happened to be in the right, and the
Sadducees wrong. But the present writer is inelined to question this view, Let us examine
the evidence before making up our minds, We read:

"MiThen ye come into the land whieh I will give unto you, and reap the harvest thereof, . -
then ye shall bring the sheaf of the first-fruits of your harvest unto the priest: and he-
shall weve tae sheaf before the Lord, to be accepted for you: on the morrow after the
Sabbath the priest shall wave it" (Lev.xxiii.ll,12).

In fulfilment of this direction we read that when Isracl came into the Lend under Joshua,
they "did eat of the old corn of the land on the morrow after the passover, unleavened
bread and parched corn, in the self same day™ (Josh.v.1l). Apparently the eating of the
“old corn of the land” followed the waving of the first-fruits of this corn earlier in tho
day. It would seem then that "the morrow after the sabbath® and “the morrow after the
passover" here correspond. It was on this passage that the Pharisees based their inter-
pretation of the phrase under consideration. But the conclusion that “the morrow after
the sabbath®" always corresponds to "the morrow after the passover® does not necessarily
follow, though at first sight it seems natural; for it may be that in this particular
instance the appearance of the new moon so happened that it caused the day of the vpassover
to coincide with the weekly sabbath at that time. But let us turn back again to the
twenty third chapber of Leviticus, for we shall discover in it evidence which scems
conelusive on the other side. We read: |

"And ye shall count unto you from the morrow after the sabbath, from the dey when ye
brought the sheaf of the wave offering; seven sabbaths shall there be complete: even unto
the morrow after the seventh sabbath shall ye number fifty days: and ye shall offer a new
meal offering unto the Lord” (Lev.xxiii.15,16). =

Now of what nature were these seven intervening sabbaths in this passage? They can only
be weekly sabbaths, no other sabbaths arec recurrent in this way. But the "fifty days?®
werc to be couated from “the morrow after the sabbath® unto "the morrow after the seventh
sabbatlr,” this counting being plainly inclusive.® Then if the "seventh sabbath® (the last
of the recurrent sabbaths) was a weekly sabbath, s, must algo the first sabbath, from
which it is counted, be a weekly sabbath; thus "the morrow after the sabbath,” under
consideration, must be the first day of the week. The following diagram will make this
clear: .

DR sl e N e e e ol e 20
datum  1lst 2nd Brd 4th 5th 6th 7th sabbath
sabbath

1. Palestine Calling, p.156. 2. Idem,:p.136. 3. If the counting was exclusive, “"from
the morrow after the sabbath® to “the morrow after the seventh sabbath” would be 49 days,
not fifty, as mentioned in verse 16.
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And this conclusion is confirmed by the general context of the chapter. The mention O
the word "sabbath® in verse 11 ("on the morrow after the sabbcth®), preceded as it is by
the artele, surely refers to the sabbath already mentioned, namely the weekly sabbath of
verse 3, for to what other "sabbath” can it refer? It is here submitted that it cannot
rofer o the first day of unleavened bread, thc Pasehal Supper, of verses 6 and 7, which,
though of a guasi-sobbatical character, is not called a “sabbath.” The only other day in
this chapter beside the weekly sabbath which is called a "sabbath® is the Day of Atonement,
mentioned later in verscs_27-32, and this has nothing whatever to do with "the morrow afier
the sabbath" of versc 11.1

Therc is then no evidence in this chapter to show that the word “sabbath® in the phrase
under diseussion refers.to any other day than the weekly Sabbath, none whatever. It would
scem then that the Sadducees were right in their intcryretation of the phrase, not the
Pharisecs.? This conclusion is important. For if the Saddusces were right in their
interpretation of the phrase in question, they were probably right also in their choice
of the day for the Passover Supper, and right in their sacrificing of the passover lambs
the previous afterncon; and our Lord put His seal on the rightness of this latter act by
Himself dying on the Cross at the same time. From this it follows that the Passover
Supper caten by our Lord and His disciples was the Passover Supper of the Pharisces, both
Suppers, our Lord's and the Pharisees,' being without any lambs on the table since no lambs
were available until the Sadducean authorities released them from the Temple area the
following afternoocn. Indeed the Pharisees had learned, we are told, to lLeep the Passover
without lambs in Maccabean times; and it would also seem that our Lord and His diseiples
kad kept the Passover in this way at Capernaum on the previous year. There is therefore
nothing extracrdinary in the fact that in the Gospel reecords therc is no allusion to the
cating of a passover lamb by our Lord's disciples in the Upper Chamber during the evening
in which He was betrayed.

Our first question is now answered—Our Lord and His diseiples partook of an anticipa-
tory Passover Supper by special desire "before He suffered," a Supper held during the
cvening which commenced the 14th of Nisan, and the Saddueces kept the regular legal
Pagsover Supper in the following evening after our Lord's burial.

(b) On what Day of the Week was cur Lord Crueified?

WESTERN TRADITION (followecd even by the majority of Protestants who disown the authority
of Tradition) is practically unanimous in $he belief that out Lord was.crucified on the
Friday of the Passion Week. On the other hand Eastern Tradition (as representcd by the
Greok, Russian, and other members of the Orthodox Chureh) is in agreement with the belief
that our Lord was crucificd on the Thursday of that Week, and in some Eastern Churches
it is the practice to have a representation of the dead body of our Lord in a eoffin
displayed on the Thursday night of the ‘"floly Week," as o reminder of His death that day.

But what does Scripture say on the matter? Does it uphold the Friday date, or does it
indicate that our Lord was erucified on the Thursday? Many able expositors maintain that
Scripture supports Friday as the Day of the Crueifixion; but an important minority have
grave doubts about this view. The matter is of some importance, because on the assumption
that our Lord was crucified on the Friday depends the present extreme reverence given by
a section of the Church to "Good Friday™ as being the "holiest day of the year." Among
those who have questioned whether our Lord was crucified on Friday may be mentioned suech
a scholar as the late Bishop Westcot},and he has been followed by certain scholars of the
present day. Bishop Westcott laid great stress upon our Lord's words, "As Jonah was
three days and three nights in the belly of the whale; so shell the Son of man be three
days and three nights in the heart of the earth® (Matt.xii.40), as being proof to the
contrary. He wrote as follows: "Admitting that parts of the days of the Burial, and the
Resurrection, are to be counted as days, yet even thus the period from Friday to Sunday
is only threc days and two nights. Are we then to conclude that the separate enumeration
of days and nights is without speecial force, and strictly speaking inaccurate?"™ It was
for this reason that he held that our Lord was crucified on the Thursday,,5 The present
writer had long been dissatisfied with the usual explanation of the words of our Lord
just quoted, .which attempts to harmonise them with the Friday date, and had been much
attracted by the possibility of the Crucifixion having taken place on the Thursday. But

1. The "sabbaths™ appearing in the A.V. of verses 24 and 39 are mistranslations, see the
RIS 2. There is another reason why “"the morrow after the sabbath™ cannot inean the day
after the first day of the Feast of Unleavened Bread, on the 15th of Nisan, namely, this
"morrow after the sabbath™ was a day when the sickle had to be put to the corn in the
field at the reaping of the harvest, which means it was necessarily a word-day. But if
this "morrow after the sabbath® meany merely "the morrow after the Paschal sabbath (%the
15th of Nisan), it might happen to fall on the wcskly Sabbath on which "no manner of work®
could be done; so the sheaf could not be out, nor the ‘harvest gathered, nor the sheaf
waved before the Lord, because the Paschal sabbath, thc fisrt day of the Feast of Unleav-
cned Bread depended upon the first visible appearance of the new moon in the Spring
Houlnox, and this had no fixed relation to the week. But if “the morrow after the
“Sabbath” meant the day after the weekly Sabbath of that occasion, then sueh work could bo
done. 3. Introduction to the Study of the Gospels, PP.344,345.
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the great probability of this latter view has been growing of late, especially since =
more careful cxamination of the Scripturc records, and of the arguments advanced by both
sides, has been made., And it is with some satisfaction that the writer has discovered
t1at the same arrangement of the events of the Passion Week, as is here submitted,
appeers in an article under the caption of Dates, written by Mr, F.R, Montgomery Hitchcock
in Hastings® Dictionary of Christ and the Gogppls though the present writer only became
aware of this article long after he had formulated his own opinions on the matter.
(The reader will find it more advisable than ever to refer continually to the suggested
chronologlcal order of the Pas ion Weck appearing in Appendlx B., at the end of this
paper). :

The Probublllty of the Thursday Date.

The great probability of the Thursday date for the Crucifixion of our Lord is that 1t
seems to £it in so wonderfully with the details of the pype appearing in Exodux xii. 5-8
Bopin this passage we read:

"In the tenth day of this month [NiS”n] they shall take to them every'man a lamb e
;myour lﬂmbs shall be without blemish, a male of the first year ... ye shall keep it up
. until the fourtecnth day of the' same month the whole assembly of th¢ congregation of -
“ Israecl shall kill it at even ... and they shall eat the flesh in that night.” S

In lulfllment of this type it would seem that our Lord, the Archetype, was chosen by
populer acclamation on TPalm Sunday,” the 10th of leen when the people said: "Hosanna,
‘Blessed is He that cometh in the name of the Lord, even the Kihg' of Isroel® (John X%i. .
11,12). Our Lord was in the:prime of life, and in His three and a half years of ministry
He had shown Himself without blemish in any way, moral or physical. In the passage from-
Fxodus, just guoted, the words "ye shall keep it up” meen in effect "ye shall have it in
custody,“l that is, under constant scrutiny against possible blemish developing in the-
mean time, In fulfllment of this our Lord was under constant scrutiny from "Palm Suqduy’
right up to the time when He was delivercd to be crucified; during which period no fault
could be found in Him., On the Sunday He made His triumphant Entry into Jerusalem, ang '+ -
311 the city was stirred, saying, Who is this? And the multitude said, This is the
Prophet, Jesus, from Nazareth of Galilee® (Matt.xxi.10,11); and after show1ng Himself
publicly in the Temple He returned to Bethany.,  On Nonday He again enteredl into the Temple,
and purified it, healing the blind and lame there, and so again vindicated Himself, upon
which the children cried, Hosanna to the Son of David,” and the religious leaders were
unable to gainsay Him. On Tuesday our Lord had His great day of controversy with these
Jewish leaders, who were unable to "ensnaré:Him in His talk,® or to "answer Him a word®
when He questioned them, for He was without fault. On Wednesday our Lord again entered
Jerusalem, cnd certain Greeks enquired after Him,z and a "voice out of heaven® vindicated
Him in the presence of the multitude; and after answering further critieism our Lord
fdeparted and hid Himself,"” presumably to avoid premeture arrest by the priests who were
that day plotting His death (John xii.28-36). That evening, now the 1l4th of Nisan, our
Lord instituted His New Supper of Remembrance, and later was betrayed, arrested, tried
before the religious leaders of the people, who were unable to substantiate any charge
against Him, tried by Pilate, by Herod, by Pilate again, and repeatedly pronounced not
guilty. But in spite of His proved innocence He was finally condemned to death by the
almost unanimous clamour of the Jews, crying, "Let Him be crucifiecd.” And significantly
this day was the 14th of Nisan. If, on the other hand, our Lord was crucified on the
Friday, the 15th of Nisan, then the type in Exodus is proved to be incorrect in a most
important particular. :

Furthermore, those who hold that our Lord was crucified on Friday, and yet believe that
He made His Triumphant Entry into Jerusalem on "Palm Sunday,” are forced to predicate that
He spent two days, Wednesday and Thursday, in retirement at Bethany, not under public
scrutiny, that is, two days out of the five demanded by the type, another serious failure
in its fulfilment. Now, with respect to such a period of retirement from public view, it
is true that when the Synoptic Gospels come to speak of the "first day of unleavened bread
on which the passover must be killed,” there does scem to be & break in the continuity of
the warratives, thus marking a new beginning (Matt.xxvi.l?; Merk xiv.12; Luke xxii.?7),
which break might allow for a period of retirement at that point, a retlrement passed over
in silence. But the context, before and after this break , certainly gives no impression
of a two day period of 1nact1v1ty on our Lord's part, as is so often assumed. Indeed such
a2 retirement seems to be expressly contradicted by Luke's summing up of our Lord's
ministry of the period, when,  just before his account of the Paschal Supper, he says:
"every day He was teaching in the temple, and every night He went out, and lodged in the
mount that is called the mount of Olives; and all the people came early in the morning to
Him in the temple, to hear Him" (Luke zxi.37,38). The writer is aware that some Harmonists
have urged that, according to the Apostle John, it was on Tuesday afternoon that our Lord,
after replying to the request of the Greeks for an interview, departed from the Temple,
and "hid Himself." It is here submitted, on the contrary, that there is nothing in the
"mostle John's Gospel narrative to fix the time when our Lord hid Himself from the people,

1. See Bishop Ellicott's Bible Commentary, Vol.I, p.228. 2. Sir W.J. Herschell, in his
Gosnel Monogram, places the enquiry of these Greeks, and our Lord's reply, on the
Wednesday morning.
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and it scems tolerably certain, in view of Luke's express testimony just quoted, that our
Lord's reply to the enquiry of the Greeks, and His subsequent departure from Jerusalem to
avoid premature arrest, took place on Wednesday morning; and it seems that it was durlng
the coming evening that our Lord kept His Passover Supper with the disciples in the Upper
Room, and instituted His New Supper of Remembrance.

It appears then that our Lord accurately fulfilled the type by being chosen on the 10th
of Nisan, and by being under constant scrutiny before the public (with the exception of a
few houirs on Wednesday afternoon) until the 1l4th day of that month, namely, Thursday, on
which He was crucified and died "between the evenings,™ after belng publicly condemned :to
death "by the whole assembly of the congregation®” of the Jews. i

Can this conclusion be confirmed? Yes, abundantly so. In the first place we have a
definite note of time in John xii.l, which seems to fit in exactly with the Thursday date
for the Crucifixion. For we read: "Jesus therefore six days before the passover came %0
\ Bethany," after ascending from Jerisho. Now what does the Apostle John mean here by "the
passover®? In some contexts it refers to the sacrificing of the passover lambs during
the afternoon of the 14th of Nisan; but here it more probably refers to the Paschal Supper
and following festival which commenced after the sunset of the l4th, that is, on the 15th
of Nisan (for John, as we have seen elsewhere,l speaks of the legal Passover Supper which
was held after our Lord's death, by this title). Now let us assume that this legal
Passover commenced on theThurssdajevellng after our Lord's death, then one day before this
passover would be Wednesday evening, two days before the passover Tuesday evening, three
days, Monday evening, four days, Sunday evening, five days, Saturday evening, and six days
before the passover, Friday evening (which was the commencement of the Sabbath). Thus
our Lord undertook the long and tiring ascent from Jericho on Friday, and arrived at
Bethany just after sunet; and He apparently had His supper with Martha, Mary, and Lazérus,
in Simon's house during the Saturday evening. On the above assumption then the chronology
fits perfectly., But if the Crucifixion took place on the Friday, then working backwards
in this way would bring our Lord's arrival at Bethany from Jericho on Saturday, or
Saturday evening; but this is most improbable because the distance up from Jericho_to
Bethany is fat greater than a Sabbath day's journey, and Saturday was the Sabbath.?-

In the second place, the Thursday date for the Crucifixion, as pointed out by Bishop
Westcott, exactly fulfils our Lord's prediction that He would be “three days and three
nights in the heart of the earth® (Matt.xii.40). For the short period between our Lordfs
death and burial and the sunset of Thursday may be reckoned for one day,5 the night
following, one night; Friday, two days; Friday night, two nights; Saturday, three days;
Saturday night, three nights; and our Lord rose. from the dead before daybreak on Sunday
morning. A

But against all this such an authorlty as Prof Turner, speaking of the Day of the®
Resurrection as being "the third day"™ from the day of the Crucifixion, has urged:

"The most common New Testament phrase for the day of the Resurrection in comparison with
the Crucifixion is t@& trlte [1it. "on the third duy"] whieh occurs in the Gospels eight
times, beside 1 Corinthians xv.4, which in Greek never did or could mean anything but 'on
the seeond day, * whether 'the day after to-morrpw,! or 'the day before yesterday,' cf.

Luke x1ii.32; Acts xxvii.18,19; Exod.xix,.10,11; 1 Macc.ix.44. Even the apparently stronger
phrases ’after three days® (Mark viii.Bl;'Matt.xxVii;65,64), and 'three days and three
nights' (Matt.xii.40) meen the same thing; cf. Gen.xlii.17,18; Esth,iv,16."%

According to Prof. Turner, then, all the above phrases are to be reckoned inclusively.
This dogmatic pa31t10n taken by Prof. Turner sounds most formidable; and if it is indeed
a fact that ‘the Words +t8 tritd (lit. "on the third day”), when referring to the future,
always mean in our English reckoning "the day after to-morrow,” or "the day after the
morrow,” then this is most damaging to the view that the Crucifixion took place on the
ThurSday. For this reason Prof. Turner rejected the view of Bishop Westcott, and insisted
that our Lord was crucified on the Friday. But on the other hand we may note that Mr. F.R.
Hitchcock, writing at a later date, and aware of Prof. Turner's article, and fully
conversant with the latter's argument based on the phrase "on the third day” meaning "the
day after the morrow,” has taken the same view as Bishop Westcott, and places the day of
the Crucifixion on the Thursday. Now when authorities disagree what are we to do? Let us
examine the evidence afresh., Now without doubt the phrase "on the third day” does in

some contexts mean "on the day after the morrow,” as the following passage cited by Prof.
Turner shows quite plainly: "Behold I cast out devils and perform cui.. bo-dey and
to-morrow, and the third day I am perfected” (Luke xiii.32); also: "As we laboured
exceedingly with the storm, the next day they began to throw the freight overboard, and
the third day they cast out the tackling of the ship" (Acts xxvii.18,19). Again: "Fast
for me, and eat not and drink not for three days, night and day ... and it came to pass

on the third day &c." (Esth.iv.16, IXX). Iastly: "And he put them in prison three days;
and he said to them on the third day &e" (Gen.x1ii.17,18, ILXX), But it is to be noted
that in these examples quoted by Prof. Turner a set of three days is in view, to which the

1. See pp.5,6. 2. The ascent from Jericho to Bethany is about 15 miles, and would take
foot-travellers at least 6 hours. 3. Our Lord's burial (and descent *into the heart of
the earth™) took place before sunset (the word opsia, used in Mark xv.42, does not always
mean after sunset, see the Thayer-Grimm Lexicon). 4. Art. "Chronology of the New Testa-
ment," Hastings' Dictionary of the Bible.
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phrase "the third day” is related. In such cases the reckoning is plainly inclusive. By
the same mode of reckoning "on the second day" ought to mean ¥on the morrow.® But does

it? Consider the following example: "We ... arrived at Rhegium: and after onc day a south
wind sprang up, and on the second day we came to Puteoli® (Acts xxviii.l3). Here the
arrival at Puteoli "on the second day® after the previous arrival at Rhegium was plainly

on the day after the morrow after the arrival at Rhegium, the reckoning being exclusive,
not inclusive., This is in direct disagreement with Prof. Turner's dictum above. Evidently .
then there are both modes of reckoning in the New Testament, inclusive and exclusive. In
English we have the same thing. When we say "on the third day from now,” we mean, not the
day after the morrow,,but the next day after that, the reckoning being exclusive. But if
we have a set of three periods commencing with to-day in view, "on the third day"” of such a
set would be the day after the morrow, for example: "iie remained here three days, and on
the third day we departed,”™ in which the day of departure was the day after the morrow
after the first mentioned day, thec reckoning being inclusive.

Now all expositors insist, as Prof. Turner has done above, that the phrases "on the
third day,"™ "after three days," aud the “thrce days and threc nights,” are equivalent to
one another, all denoting the period between our Lord's death and His resurrection. This
being so, those who believe that our Lord was put to death on Friday afternoon seek by
various expedients to shorten, or compress, the apparently longer phrases to agree with
the meaning which they assign to the phrasc. fon the third day,” making all to mean "on the
day after the morrow."® Thus Jewish authorities are quoted to the effect that a day and a
night are the equivalent of the Hebrew onah (a period of 24 hours, like the Greek =
Qggpthémeron, a "night-day®), and it is said further that any part of an onah is to be
reckoned for one onah. This being so, the remainder of the Friday between our Lord's
burial and sunset is reckuned as one onah, from sunset on Friday to sunset on Saturday
makes a second onah, and from sunset on Saturday to early Sunday morning makes a third
onah, three onoth altogether. In this way, they urge, our Lord's prediction was fulfilled.
This is a possible explanation; but it has always seemed to the writer a very laboured
one. If such were our Lord's meaning, why did He not say plainly, "As Jonah was three
nuchth@mera in the heart of tle whale's bclly, so shall the Son of man be three nuch-
thémera (night-days) in the heart of the earth”? But, reversing the usual Jewish order
of night and then day, our Lord said that He would be "three daylightsl and three nights
in the heart of the earth,® which was precisely the case if He was crucified on the
Thursday. | ; ;

But let us now examine the remaining equivalent of the phrase "on the third day,” viz.,
"after thre¢ days," appearing in Matthew xxvii.63: "That deceiver said while He was yet
alive, After three days I rise again,” see also Mark viii.3l; ix.31 R.V.; X.34 R.V. Let
us first assume that our Lord was crucified on Friday, and see what this assumption leads
to. On this hypothesis the phrase "after three days,”™ reckoned inclusively, reaches
forward to Sunday morning, that is, it means "the day after the morrow," then by the' same
method of reckoning "after two days®™ must mean "on the morrow,® and "after one: day" must
mean "to=day”; but this is manifestly absurd. Let us look again at Acts xxviii.l3: #iie
..+ arrived at Rhegium: and after one day a south wind sprang up, and on the second day
we came to Puteoli?; here unquestionably "after one day” means “on the morrow," therefore
by the same mode of reckoning “after two days” mwust mean "on the day after the morrow.?
Can we confirm this meaning in connection with the chronological data of the Passion Week?
Yes, we can; fcr it so happens that our Lord (as reported by both Metthew and Mark) used
this very phrase early in the Passion Week, and His use of it sheds clear light on its
meaning. It is generally admitted by expositors who hold to the Friday date for the
Crucifixion that it was on Tuesday that our Lord had His great day of controversy with the
religious leaders of the Jews in the precincts of the Temple,2 When this controversy
came t0 an end our Lord departed from the Temple and the city, thereupon His disciples
showed Him the Temple buildings which were in plain view on their road to Bethany. This
implies that it was still daylight. Our Lord replied that the time was coming when not
one stone of these same buildings would be left standing upon another. And He sat down
on the Mount of Olives, and went on to speak of His Second Advent, and of the apoecalyptic
judgements connected therewith. The delivery of our Lord's discourse would not teke more
then a quarter of an hour (the longer record appearing in Matthew xxiv.4 to xxv.46 may be
read through audibly in the English translation in about twelve minutes); then we read:
"When Jesus had finished all these words, He said unto His disciples, Ye know that after
two_days the passover cometh, and the Son of man is delivered up to be crucified” (Matt.
v o)., or,‘=as it ds dn Marg; TAfter two days was the feast of the passover and of the -
unleavened bread” (Merk xiv.l).? It would appear then that these words were spoken by our
Lord just before sunsct, late on Tuesday afternoon. Very well then, if "after two days®
means "on the morrow” (as it must, if the longer phrase "after three days" means "the day
after the morrow," as argued by Prof, Turner), this would mean that during the evening
after that sunset our Lord kept His Passover with His disciples, and He was crucified on
the next day, Wednesday. But this was certainly not so.% By this mode of reckoning

1. The word hemera, used here for "day,” often refers to daylight as contrasted with
night. 2. No harmonist has, t¢ the writer's knowledge, ever placed this controversy

on the Wednesday. 3. I.e. according to the reckoning of this feast by the Pharisees, to
which the Synoptics refer. 4, See Appendix F. : :
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the phrases under consideration Thursday would be "after three days,” and Friday, on
which, according to this hypothesis, our Lord was cruecified, would be "after four days,™
contradicting our Lord's own words. i It is evident then that an inclusive reckoning of
the phrases "after three days"™ and "after two days" leads to an impasse, and something
must be wrong. It appears then that the phrase "after two days” does not mean "on the
morrow,” nor does "after three days™ mean "on the day after the morrow,” nor does its
equivalent "on the third day" have this meaning.

Now let us assume that the Crucifixion fook place on the Thursday, and see how these
phrases work out. Reckoning exclusively from late Thursday afternoon, "after one day"
brings us to Friday, "after two days™ to Saturday, and "after three days” to Sunday
morning. By the same mode of reckoning, and starting from late on Tuesday afternoon,
"after one day" brings us to Wednesday, and "after two days” to Thursday, on which our
Lord was put to death on the Cross. This method of reckoning of the phrases, then, leads
to a consistent result, and the chronology fits perfectly.

So instead of trying to compress the phrases "after three days" and "three days and
three nights" to mean "the day after the morrow," which leads to an impasse, a consistent
chronological result is obtained by taking the phrase "on the third day"™ tc¢ mean the same
thing as the apparently longer phrase "after three days,”™ both meaning two days after the
morrow, the reckoning being exclusive.?

"The Preparation.®

The last Droblem to be considered is what bearing, if any, have the various references
to "the preparatlen " and "the sabbath,”™ which appear after the accounts of the Crucifixion,
on the latter. If we possessed the bynoptlc Gaspels only it must be admitted that mos?t
readers would conclude that the day of the Crucifixion was followed immediately by the
weekly Sabbath, which, if true, would mean that our Lord was crucified on Friday. It has
been urged that the references to "the preparation” lead to the same reult. Consider the
following passages from the Synoptics:

"And when even was now come, because it was the preparation, that is the day before the
sabbath, there came Joseph of “rlmathee ... unto Pilate, and asked for the body of Jesus®

o e iy

(Mark xv.42,43).

"This man went to Pilate, and asked for the body of Jesus. And he took it down, and
wrapped it in a linen cloth, and laid Him in a tomb that was hewn in stone, where never
man had lain. And it was the day of the preparation, and the sabbath drew on* (Luke
xxiii.52-54).

“And the women, which had come with Him out of Galilee, followed after, and beheld the
tomb, and how the body was laid. And they returned, and preparsd spices and ointments.
And on the sabbath they rested according to the commandment® (Luke xxiii,55,56).

"Now on the morrow, which is the day of the Preparation, the chief priests and the
Pharisees were gathered together unto Pilate, saying, Sir, we remember that that deceiver
said, while He was alive, After three days I rise again. Command therefore that the
sepulchre be made sure until the third day ... so they welLb, and made the sepulchre sure,
sealing the stone, the guard being with them” (Matt.xxvii.62-66).

"And when the sabbath was past, Mary sagdalene, and Mary the mother of Jesus, and
Salome, bought spices, that they might come and ancint Him" (Mark xvi.l).

At first sight the references to the "sabbath®” in these verses seem to speak of the
weekly Sabbath as apparently following after the day of the Crucifixion. Also the term

1. It is just possible (though unlikely) that our Lord spoke the words "after two days the
passover cometh, on which the Son of man is delivered up to be crucified” after sunset on
Tuesday. But even then, acc.rding to an inclusive reckoning, Friday would be "after three
days,™ not after two, as foretold by our Lord. . 2. The writer is not ummindful of the
fact the Apostle John, when speaking of the second meeting of our Lord with the Eleven

. after His resurrection, said: "And after eight days again His disciples were within, and

| Thomas with them" (John xx.26), in which the phrase "after eight days again®™ plainly mean
" week later,” or, as we would say in English, "after seven days.” But, as has already
been pointed out, the Jews were accustomed, when speaking of a set of days, to reckon
inclusively; and w1thout doubt the week Was one of the most comspicuous examples. of .such a
set of days. Idiom is a peculiar thing; compare the Fench expression "dans huit jours™
(in eight days) for "in a week's time.® But this Jewish use of "after eight days™ for

\ "in a week's time" does not prove that all such expressions must be reckoned inclusively.

| Another proof to the contrary (in addition to the passage of Acts xxviii,1l3) appears when
we compare Matthew xvii.l with Luke ix,28; in the former passage we read: "And after six
days Jesus taketh with Him Peter and James and John, and bringeth them into a high moun-

. tain apart™; while Luke, speaking of the same incident, says more loosely: "And it came to

| pass about eight days after these sayings, He took Wlth Him Peter and James and John, and

|| went up into the mountain to pray"; here the words "after six days" cannot be an inclusive

|| phrase for our after five days," for it is equivalent to Luke's looser period "about eight

days after,” which must mean "asbout a week later.” We see again that the New Testament

| uses both inclusive and exclusive modes of reckoning periods of days
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"the Preparation® was, as has already been observed, & technical term for the day before
the weekly Sabbath, it was certainly so used at the end of the first century (and maybe
at that time also), and has continued to be s ever since in the East. Bub the Apostle
John, well acquainted with the above passeges, seems to suggest another view, namely,
that the “sabbath® in question was, not the weekly Sabbath, but a *high day” sabbath,
that is to say, the sabbatical first day of the Feast of Unleavened Bread on which the
Paschel Supper was eatecn; and he seems to indicate that the "preparation™ spoken of was,
not the preparation for the weekly Sabbath, but for this Paschal sabbath just alluded t0.
For, referring to the day of the Crueifixion, he says:

"Now it was the Preparation of the passover® (John xix.l14).

"The Jews, therefore, because it was the Preparation, that the bodies should not remain
on the cross upon the sabbath (gpr the day of that sabbath was a high day), asked Pilate
that their legs might be .broken”™ (John xix,31).

"There then because of the Jews' Preparation (for the tomb was nigh at hand) they laid
Jesus® (John xix.41).

In the second of these gquotations we have one of the Apostle John's explanatory asides
which so often appear in his Gospel. How is this explanatory varenthesis to be understood?
Not a few harmonists take the Apostle to mean here thet the particular "“sabbeth™ (a weekly
sabbath) was a "high dey“ bscause it fell in the Paschal weck. But if so, what is the
point of the pareuthesis? What does i1t explain? How does it bear upon the preceding
statcment? The answer to these questions is not clear. But if, on the contrary, the
parenthcsis means that the “day,™ or nature, of that sabbath was not the weekly Sabbath,
but a "high day" sabbath, namely, thc sabbatical first day of the Feast of Unleavened
Bread—the Paschal sabbath, then the parenthesis has an important beariﬁg upen the whole
statement. In this case there were two sebbaths following one another, the Paschal
sabbath, and the weekly sabbath on the next day. Then Thursday would be the day of the
Crucifixion, Fridey the Paschal sabbath, and Saturday the weekly sabbath, and our Lord
rogse from the dead on the first day of the weck. :

Furthermore, the Apostle John, when he wrote his Gospel toward the end of the first
century, must have been quite well aware of_the fact that the day before the weekly
sabbath was often called "the preparation,“l and knowing this, he was careful to call the
day of the Crucifixion "the preparation of the passover,” which, as Bishop Westcott has
observed, "cannot mean anything but the preparation for the passcver,™ but not for the
weekly sabbath.? Does not the Apostle John then correct the impression that readers of
the Synoptic Gospels, in their ignorance of the Jewish ceremonial of the Passover, might
falsely draw concerning "the preparation, that is the day before the sabbath® (Mark xv.42)?

Iastly, we hove some indirect evidence about the meaning of the term "the preparation®
in Matthew xxvii.62,63, which seems to bear out what we have been saying. Matthew says:
“Now on the morrow, which is the day after the preparation, the chief priests and the
Pharisees were gothered together unto Pilate, saying, Sir, that deceiver said ... after
three days I rise again.,® If Matthew was referring here to the weekly sabbath, why did
He not write plainly: "Now on the morrow, that is the sabbath, the chief priests and the
Pharisees came &c."? Bishop Westeott, referring to this phrase, has remarked: "Such a
circumlocution seems most unnatural if the weekly sabbath were intended; but if it were
the first day of unleavened bread, then, as the proper title of that day had been already
used to describe the commencement of the preparation day, no characteristic term remained
for it.™ To understand the Bishop's comment we need to remember that, strictly speaking,
the day of the Paschal Supper, the 15th of Nisan, was "the first day of (the feast of)
unleavened bread” (Lev.xxiii.6,7), for only unleavened bread could be eaten from the 15th
to the 21st of that month; nevertheless, following popular usage, both Matthew and Mark
had already called the 14th of that month "the first day of unleavened bread” (Matt.xxvi.
17; Mark xiv.lz),5 for it was the day when all trace of leaven had to be searched for that
it might be eliminated from the dwellings of the Jews, so Matthew could not very well use
the same words “the first day of unleavened bread® for the next day, the 15th of the
month. It was for this reason that he found it necessary to use the round about phrase
"the day after the preparation®™ to describe the day after the Crucifixion on which the
chief priests asked Pilate to sccurc the sepulchre "until the third day.* Thus the day
of the Crucifixicn.was alsc "the preparation™ for the 15th of Nisan, the sabbatical
first day of unleavened bread,"™ not for the weekly Sabbath. With regard to the two day
interval betwecn the day of the Crucifixion and the day of the Resurrection, Bishop
Westecott has observed: "The whole sabbatic period extvnding. from the beginning of the 15th
of Nisan to the dawn of the first deay of the week might perhaps without violence be called
a sabbath, or at least the rest of the 15th might be implied in the statement of the resi
-observed on the sabbath,"6 for the word "sabbath” simply means a "cessation,” here a
cessation from secular activity on the Friday and the Saturday.

It appears therefore from our study of the Gospel records that the Fatern Tradition is
very probably correct in holding that our Lord was crucified on the Thursday of the

1. It was so called in the Didach@é, about the end of the first century. 2. Intrcduction
to the Study of the CGospels, p.340. 3. See Appendix C. 4, Idem, Pe¢345

5,. Appendix C. 6. Idem, DP.345.
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Passion Week, and the Roman tradition is wrong. This conclusion has a bearing upon the
present practice in some quarters to give to what is called "Good Friday" an especial
honour as being the holiest day of the year. If any day may be supposed to have such an
honour in this connection it should be the Thursday of that Week. It has also a bearing
upon the practice of the Church of Rome in restricting the diet of members of that Church
on the Friday, this practice is evidently a mere "tradition of men, " without any divine
sanction whatever.

It is doubtful, of course, whether such a long established custom as the observance of
"Good Friday" amongst the Western Churches could be upset by a realisation that our Lord
was really crucified on a Thursday; and as long as the observance of "CGood Friday" is
regarded as a convenicnt occasion for the special remembrance of our Lord's Passion on
the Cross, without any intrinsic holiness of itself, just as Christmas (though not being
gctually'uhc dey of our Lord's birth) is observed to celebrate this great event, no vital

Jprinciple is involved, aund Christians can, in live, respect the feelings of those who,

having been brought up to revere the day, observe it as a special opportunity for the
remembrance of our Lord's death on the Cross for the sin of mankind. But such should not,
on the other hand, judge their brcthren who have scruples about the observance of the day.

e e e e e R e S = S S e s s i P s s s e o D Bl A A e s S G O

Appendix A, The Passover Supper in the Time of our Lord.

According to Dr. Alfred Edersheir, a great Anglican authority on Jewish customs, the
observance of the Paschal Supper in our Lord's time took pkace substgntlully according to
the following ritual:

(1) Each particular family, or company, wishing to keep the Passover, obtained their
Possover lamb from the Temple area, where it had been sacrificed. They gathered together
in a room set apart for the purpose, from which every tracc of leaven had been most

scrupulously elinzinated. They took their places at a table, reclining upon a couch around

it. The head of the company began the ceremony by taking the first cup in his hands, a
cup filled w1th wine mixed with water. He then ‘igave thanks™ accurding to a f)rmula
beglnnlng Wlth the words, "Blessed art Thou our Lord God, who hath created the fruit of
the wine.% N The cup, after this “b16081ng " was then passec round that each mlght
thereof,

(2) The whole campany then rose, and after prayer to Jehovah, washed their hands,

(3) They then resumed their places at the table. The head then dipped bitter herbs into
vinegar, and having pronounced a blessing, partook thereof and passed the bitter herbs
round that each might partake.

(4) The head then broke one of the unleavened cakes on the table in half, and after
putting aside one half for the "after-dish®” (the ggﬁigggﬁg) lifted up the dish in which
the other half was contained, and said: "This is the bread of affliction which our Ffore-
fathers ate in the land of FEgypt; all that are hungry come and eat, ell that are ncedy
come and keep the passover,

{5) Ths Second cup was now filled, and the youngest member of the company made a formal
enquiry as t5 the meanlng of - the cerenony., The cup was then .elevated, and after the
singing of the first part of the "hallel,”™ was drunk by those present.

(6) The company then rose again and washed their hands, ' After resuming their places at
the table the "sop” (consisting of pieces of unleavened bread between which bitter herbs
had been sandwiched, the whole being dipped into a mixture of raisins, nuts, and spices,
called the charoseth) was passed round that all might partake.

(7) The Passover lamb was then eaten by those present.

(8) At this point, especially in after days, the "after~dish® (the aphigomen) was eaten.

(9) The third cup, the Fcup of blessing,” was then filled, and after thanksgiving, was

drunk by SIED present.

(10) Last of all the ceremony concluded by the drinking of the fourth cup with the
singing of the rest of the “hallel,”™ and after prayer all dlspersed

Appendix B. . Suggested Chromological Order of the Passion Week.
Hisan
8 Friday Ascent by our Lord from Jericho to Bethany.

{Friday evening Jesus arrives at Bethany ¥six days before the passover.
grnd to Weekly Sabbath.
L3aty. sunset
(Saty. evening Supper at Bethany, Lazarus present.
10 4 to Triumphant Entry into Jerusalem, "Palm Sunday."
(Sund. sunset
(Sund. evening
115 to Purification of the Temple.
LMond. sunset
gMond. evening
12 f to : Our Lord's Controversy with Jewish Leaders Tafter two days ...
\Tues. sunset the Son of man ... crucified.®
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(Nisan)
gTues, evening s
to Grecks ask to see Josus. "He departed and hid Himself."
ZWedy. sunset : : : :
Wedy. evening Anticipatory Paschal Supper. The Lord's Supper,  Betrayal.

to Trial. Crucifixion (from 9 A.M. to 3 P.I. )
ZThur. sunset Typical lambs slain. Burial. (1st daylight)
- (Thur, evening Legal Paschal Supper of Sadducees. (lst night)
15 to Passover Sabbath.
%Frl A sunset (BI].(.~1 daylight ) ;
\Frld, evening (2nd night)
15 2 to Weckly Sabbath (3ra daylight)
Saty. sunset
(3rd night)

(Saty. evening
to Resurrecticn (before daylight)
lbund evening Sheaf of First-fruits waved before the Lord.
iAs Jonah was three days and three nights in the whale's belly, so shall the Son of Man
be thrce days and three nights in the heart of the earth® (Matt.xii.40).
TAfter three days L will rise again® (Matt.xxvii.63).

Appendix C. Scriptures dealing with the Period from the 14th to the 17th of Nisan.

14th of NISAN (Wednesday evening to Thursday sunset)

"Now on the first dey of unlcovencd bread the disciplcs camec tc Jesus, sayiag, Where,
wilt Thou that we nuko roady for Thee to eat the passover?® (Matt.xxvi.l?).

“And on the first day of unleaveued bread, when they sacrificed the passover, hls
diseiples say unty Him, Where wilt fhua that we go and make ready that Thou mayest-
cat the passover?” (Mark xiv.12). -

"And the day of unleavensd bread came, oun which the passover must be sacrificed™ (Luke
LT : -

iGo into the city ... I will keep the passover at thy house with My disciples” (Matt.
e 10 )«

“Go and make ready for us the passover ... the Master saith unto thee, Where is the -

guest chamber where I shall eat the passover with My disciples?” (Luke xxii,1l0-12; and
Mark xiv.13-15). el i

Myith desire I have desired to eat this passover with you before I suffer® (Luke xxii.

15). ; (From sunrise onward) N

"Now it was the Preparation of the passover: it was about the sixth hour [Roman reckon--

iing) .. Behola wour Kingl W Away with Him ... ecrucify Him" (Jobn xix.14 15},

"And it was the third hour [Jewish reckoning], and they crucified Him® (Mnrk XV 25)

"The Jews, therefore, because it was the Preparation, that the bodies should not remain
on the cross on the sabbath (for the day of that sabbath was a high day), asked of
Pilate ... that He might be taken away” {John xix.31). T

"And when even [here beforec sunseot]was now come, because it was the Preparation, that is
the day before the sabbath, there came Joseph of Arimathea .., unto Pilate, and asked
for the body BfiJeous i he Dbought a linen cloth, and taking Him down, wound Him in.
the linen cloth, and laid Him in a tomb. And Mary Magdalene, and Mary the mother of
Jesus, beheld wherc He was laid"' (Mark xv.42-47).

"There then because of the Jews' Preparation (for the tomb was nigh at hand) they laid

- Jesus® (John xix.42).

"And it was the Preparation, and (the) sabbath drew on,l and the wonen which had come
with Him from Galilee, f)llowed after, and beheld the tomb, and how His body was laid.
And they prevared srices and cintments” (Luke xxiii.b4-56). E

15th of NISAN (Thursdey evening to Friday sunset).
“And on the sabbath day they rested according to the cormandment™ (Luke xxiii.56; sce
the Commandment in Exodus xii.l6 and Leviticus xxiii.7).
"Now on the morrow, which 1s the day after the Preparation, the chief priests ...
gathered together unto Pilate, saying, Sir, that dcceiver said ... after three days
I rise again. Command therefore the sepulchre be made sure until the third day ...
s0 they went, and made the sepulchre sure” (Matt.xxvii.62-66).
16th of NISAN (Friday evening to Saturday sunset)
The Weekly Sahbath.
17th of NISAN (Saurday evening to Sunday sunset)
"And when the sabbath was past, Mary Mogdalene, and Mary the mother of Jesus, and
Salome, bought spices, that they might come and ancint Hin® (Mark xvi,l) [ over

1., Gr., epephBsken, lit. began to dawn., "It was sundown, not sunrise, when the Jewish
sabbath (twenty-four hour day) began. The confusion is to us, not to the Jews, or the
readers of the Greek New Tost““cnt it Prof, A.,T. Robertson, Word Picturcs in the New
Tegbament, Vol.ii, L.289. Tne so-callcd Gospel of Peter has this verb epiphosks in this
sense of "drew on,”™ as does a late papyrus, See again Prof. Robertson, Iduﬂ Tol.d i,P.240.
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(Tust before Sumrise)
“"Now late on [better, “after"]l the sabbath day, as it began to dawn towerds the first
g day of the week, came Mary Magdalenc and the other Mhry to see the sepulchre” (Matt.
XXvidicl).
“"Now when He was risen early on the first day of the Week Ho appeared first to Mary
Magdalene” (Mark xvi.9).

Appendix D. The Supper at which our Lord was present in Simon's House.

One of the riinor nroblens of the Passion Week is the redation between the supper spoken
of in John xii.1-8, 2nd that described in Matthew xxvi.6-13 cnd Merk xiv.3-9. These
sunpers have s9 mucb in cormon that most harmonists took upon them as being one and the
seme. The present writer is inclined to take the same view. It is true that in the supper
dcseribed by John the sintment was poured upon the feet of our Lord, while in the supper
described in Matthew and lark the ointment wasg poureo upon His head. But may it not be
true that the ointment was poured (by Mary the sister of Lazarus, cf John xi.2 with xii.3)
upon both the head and feet of our Lord? The hoftse in which the supper was held was,

- according to Matthew and Mark, that of Simon the leper, and John does not contradict this,
but merely says that Lazarus was present, and that Martha served; He does not say that
the house belonged to Lazarus, as some have assumed. iMatthew and Mark indicate that some
of the disciples were indignant at the apparent waste of valuable ointment, and John ;
singles out Judas as the probable source of the murmuring, infecting the others. Both
Matthew and John mention the ground of the objection, namely, that the ointment might have
been sold for 300 "pence,” nnd the proceeds given to the poor; and all three Gospels reply
to this charge. It would secem very probable indeed that the two suppers were really onea.

But if we have to do with one supper, Low is it that John seems to place the supper at

the end of the sabbath which preceded our Lord's triumphant entry into Jerusalem, while
both Matthew and Mark seem to place it during the evening which followed the day of |
controversy between our Lord and the Jewish religious leaders on Tuesday? Before deciding
the matter, let us first examine the setting of the supper as given by John:

"Jesus thérefore six days before the passover came to Bethany, where Lazarus was, whom
Jesus raised from the dead. So they made Him a supper there ... the comaon poople
therefore of the Jews learnecd that He was there: and they came, not for Jesus’ sake only,
but that they might see Lazarus also ... but the chief priests took counsel that they
might put Lazarus also to death; because that by reason of him many of the Jews went away,
and believed on Jesus. On the morrow a great multitude ... when they heard that Jesus was
coming to Jerusalem, took branches ot the palm trees, and went forth to meet Him, and
-eried out, Hosanna: Blessed is Pa that comcth in the name of the Lord, even thc King of
Israel® (Iohn St 1l )

Our Lord came up from Jericho to Bethany on the Friday, probably arriving just after
sunset, that is, on the commencement of the Sabbath. The multitude of pilgrims which
accompanied Him on the road went cn to Jerusalem. It was plaiuly they who brought the news
of His arrival at Bethany to thosc who were in Jerusalem, and the "common people therefors
.o« learned that He was there™ at Bethany; and they came out on the Sabbath to see Him end
Lazarus also, probably seeing Him at the supper. This supper, then, could not have been
held during Friday evening, because in that case the news of our Lord's arrival would not
have time to reach the people in Jerusalem that they might go out to see our Lord and
Lezarus at Bethany that evening. The supper must therefore have occurrecd late on the
Sebbath, or more probably during the evening which brought the Sabbath to a close. And

.it was on the morrow that the multitude, hearing of our Lord’s intention to enter
Jerusalem, took the palms leaves and met Him on the road as He appraoched the city.

But when wc examine the rccords of the sunper which appears in Matthew and Mark, it seems
plain that in both these Gospels the account of the supper comes in parenthetically. Note
Matthew's account: "Now when Jesus was in Bethany, in the house of Simon the leper &cC., ©
the word "now” is here a case of the "de¢ resumptive,” so often used to mark a new
boginning in a nerrative. But do we not read, it may be asked, that at the close of
‘Matthew'®s account: “Then (Gr., tote) one of the twelve, who was called Judas Iscariot, went
to the chiof priests, and said, What are ye willing to give me, and I will deliver Hlm :
unto you?" Yes, we do. But thlq word “then® may just as welll refer to the council of
the chief priests and elders of the Jews as to how they might "take Jesus by subtilty, and
kill Him," mentioned in verses 3-5, which preeede Matthew's account of the supper. (cf.
Matt.7xxvi.3-5 with verses 6-13). It may be asked, then, why did both Matthew and Mark

|} interpose the supper between this council of the chief priests and the action of Judas in

seeking them out to betray the Lord Jesus? May it not be that the insertion of the

§ || supver here (already held during the Saturday evening) was for the purpose of cxplaining
- Judas' action; for, being a thief, he had been indignant that so much money was, from his

point of view, wasted in the ancinting of our Lord, he being one of the limited number of
! the disciples who were offended at Mary's action. = Of course, if the word “then® is to be
1 taken to show that Judas' action in going to the chief priests followed immediately after
i
} 1. "Opse sabbat®n (iMatt.xxviii,l) may be either 'late on the sabbath,’ or 'after the
sabbath.' Either has good support,® Prof, A.T. Robertson, Grammar of the New Testament in
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. the supper appearing in Matthew and Mark, then we must conclude that there were two
suppers, in which different women anointed our Lord, Mary anointing His feet, and another
woman (unnamed) enointing His head. But the writer greatly prefers the view that there
was only one supper, and this supper was held during the Saturday evening which preceded
our Lord's entry into Jerusalem.

Appendix E. The Day of the Triumphant Entry into Jerusalem.

In his book Palestine Calling, Dr. W.M. Christie, holding that our Lord was crueified on
the Friday, and believing that He accurately fulfilled the type in that He was publicly
chosen on the 10th of Nisan, is forced to conclude that our Lord's Triumphant Entry into
Terusalem took placc on the londay, not Sunday. Reckoning then from Monday, the 10th, he
holds that our Lord was put to death on Friday the 14th of the month. But this arrange-
ment of the Passion Week involves two difficulties. . In the first place it seems to \
conflict with the definite time note given by the Apostle John that "six days before the
passover™ our Lord “came to Bethany” (John xzii.1l), for he is forced to place the ascent
to Bethany on the Sundey (it could not have occurred on tne Sabbath, as the distance was
more than a sebbath day's journey), and “six days® from Sunday would place the Passover
on Saturday evening, and the Crucifixion on the Saturday, though apparently Dr, Christie
overlcoked this fact. Secondly, in bringing our Lord up from Jericho on the Sunday, with
the supper thet evening, Dr. Christie creates another difficulty. The long anrd tiring
ascent to Bethany would take our Lord and His disciples (with the women accompanying Him)
ot least. six hours, probably more., Supposing then that our Lord left Jericho in the
morning, His arrival at Bethany could not well have been before 2 P.i., possibly later.
Then there would not have been sufficient time for the news of our Lord's arrival at

 Bethany to reach Jerusalem to enable the “common people® to "learn® of it that they might

g0 out the same day tc see Him and Lazarus, end for the chief priests to hear of their
visit to Bethany for this purpose, and “take counsel? that night "that they might put
Lazarus alsc to death.® All this would have taken comsiderable time.

But if, as suggested by the present writer, cur Lord arrived at Bothany just after
sunet on Friday, and the subequent supper was held in Simon's house on Saturday evening,
there would have becn ample time for all this to happen, and John's comment becomes
luminous: "Jesus therefore six days before the passover came to Bethany ... they made -
Him a supper there ... the common people therefore ... learned that He was: there: amd they
came, not for Jesus' sake only, but that they might sec Lazarus also ... but the chief:
priests took counsel that they might put Lazarus also tc death; becausc that by reason of
him many of the Jews went away, and believed on Jesus. ¥ : ; 3

Appendix F. Could our Lord have becen crucified on Wednesday?

In the March number of The Evangelical Christian for 1923, the late Editor, Dr. Bingham,
defended the view held by a few students of Scripture that our Lord was crucified on the
Wednesday of the Passion Week. In his article Dr. Bingham urged that only on this
hypothesis can our Lord's words ¥so shall the Son of man be three days and three nights
in the heart of the earth™ be literally fulfilled. In support of this contention he urged:

©In the so-called 'FHoly Week'! there must have been two sabbaths with a secular day
in between, which necessitates the plecing of the Crucifixion on the Wednesday, and the
Burial that evening (which would be the beginning of the Thursday of the Jews, and the
passover sabbath or first day of unleavened bread). Then between this and the weekly
sabbath was a clear secular day, Friday, and at the close of the weekly sabbath Christ
arose, ©

In this way, urged Dr. Bingham, were the "three days and three nights® fulfilled-—
Wednesday night, Thursday; Thursdey night, Friday; Friday night, and Saturday; and Christ
rose at the end of the Sabbath (iatt.xxviii.l). In support of this view Hr. Bingham
urged that there are two passages in Mark and Luke, having to do with the visit of the
women to the tomb, s that absolutely demand this arragement to reconcile them, viz. Mark
says that the women, who had watched Joseph and Nicodemus make a hasty embalment of the
body of Jesus, and beheld where He was laid (John xix.£9,40; Mark xv.47), bought spices
'when the sabbath was past® that they might came and ancint Him (Mark xvi.l). But Luke
comaences at this point, and after telling of their return from the tomb, says that fthey
prepared spices and ointments, and on the sabbath day they rested according to the :
commandment ! (Luke xxiii.56). Dr, Bingham urged, therefore, that it is "utterly impossible
to reconcile these two divergent accounts on the basis of the popular theory that Christ
wasonly in the grave duning the Jewish sabbath.™ He held thercfore that “there were two
sabbaths that week with a secular day betwcen, and it was on this latter day that the
women mafle their great preparation for the permanent cmbalment of the Body."

While the present writer is in agreement with Dr., Bingham in questioning whether our
Lord was crucified on the Friday, he nevertheless submits that Dr. Bingham's argument in
favour of the Wednesday date is based upon & misunderstanding of the evidence. In the
first place, our Lord's descent into "the heart of the earth® surely refers to His descent
in spirit tc Hades at the point of death during the afterncon of the day of the Crueifixiomm,
rather than to the mere burial of His body (which in all probability also tock place
befo;e sunset, see note 3, p.10). There is therefore a short period on Wednesday (on
Dr. Bingham's hypothesis) which must be reckoned in the counting. Furthermore, most
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expositors agree that our Lord rose from the dead early on Sunday morning, not at sunset
oun Saturday (at the end of the Sabbath), as predicated by Dr. Bingham, for Mark says:
“Now. when Jesus was risen early on the first dey of the week, He appeared first to Mary
Magdalene® (Mark xvi.S), in which the word “early® (Gr., proi), according to the Thayer-
Grimm Lexicon, is used of the “fourth watch of the night, i.e. from 3 ot'clock in the
morning till 6, aceording to our reckoning.”™ Dr,., Bingham seems t0 have been led astray
by the A.V., rendering of Matthew xxviii,l, which runs, "In the end of the sabbath, as it
began to dawn toward the first day of the week, came Mary Magdalene ... to see the sepul-
chre,™ which bas puzzled many; but, as Prof. A.,T. Robertson has pointed out, the Greek

opsc sabbatdn may well be tranuluto" "after the sabbath,” which makes the meaning quite
cl caer. Then 1f, ag urged by Dr. Bingham, our Lord was crucified on the Wednesday, He
would have been four -days and four mights in the heart of the carth, thus: part of
Wednesdey afterncon, and Wednssday mieht ; Thursday, and Thursdey night; Friday, and
friday aigat; Saturday, and Saturday night.

Indeed Dr., Bingham's argumecnt for two sabbaths with a - secular day in between 1s bused
upon his failure tu distinguish between the two different partics of women wio JlSltud The
tomb. One party consisted of Mary Magdalene, llary the mother of James and Jo and

Salome, who bought the spices on Saturdey evening “when the sabbath was ast”; th@ other:
part consisted of Joanna and “the women that followed with Him from Gelilee® (Euke xeddn.
49), who had "prepared spices amd Sintments” on Thursday afternoon before sunset (Luke
XX 100 Sex gy Sk The: former party of women arrived first at the tomb on Sunday
morning, and they were followed soon after by the second party. Apparently Mary.ﬂqtdql L0
and the other two women of thc first party saw our Lord that morning, but not the wome
of- the second party.
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